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ABSTRACT

This work traces the holiness movement from the Biblical Day of
Pentecost, when the disciples of Christ first received the Holy Spirit,
to the founding of independent holiness denominations in the first two
decades of the twentieth century. In the eighteenth century the main
emphasis of this perfectionists movement centered around the teachings
of an Anglican priest, John Wesley. Wesleyan doctrine stressed two
distinct religious experiences-~justification (God forgiving individ-
uals their sins) and sanctification. The latter cleansed the belie-
ver's heart from original sin and made him ready for heaven.

American holiness proponents founded the Methodist Episcopal
Church in 1784 and in the early nineteenth century developed the camp
meeting system to keep pace with westward expansion. Perfectionist
thinking also played an active role during the 1830s in the agitation
of the slavery issue. When the Civil War ended in 1865, the advocates
of Wesleyan theology used camp meetings to lead literally thousands of
people into a second religious experience of 'perfect love.!" In the
1880s and 1890s the leaders of this movement initiated independent ho-
Tiness associations whose members became progressively critical of many
of the social and intellectual developments of their day. Separate ho-
liness denominations dedicated to the continuation of moral as well as
spiritual holiness developed as a result of the work of these activists,

Primary nineteenth~century religious periodicals composed the bulk
of sources used. State historical societies, universities, and theolog-

ical school libraries supplied this material, much of it on microfilm.
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PREFACE

The writer developed an interest in the American holiness move-
ment as a result of his early background in the United Methodist
Church and his subsequent conversion (at age seventeen) in a holiness
church. As a result the author has attempted first to briefly trace
the roots of this movement from the day of Pentecost when the disciples
of Christ first received the Holy Spirit to the emergence of the
eighteenth-century Anglican priest and founder of the modern day holi-
ness movement, John Wesley. It followed that Wesley adapted many pre-
viously used terms to facilitate the development of his teachings
concerning the workings of God in the human soul or heart.

Original sin according to Wesleyan doctrine constituted the depra-
vity or corruption of the human nature inherited by the descendants of
Adam because of his disobedience to God. Repentance consisted of
genuine sorrow for actual transgressions. Conversion or justification
embodied the forgiveness of these actual or overt sins which an individ-
ual knowlingly committed. Through the merits of Christ a person could
be regenerated or experience a new birth of the soul whereby all his
sins would be forgiven. Entire sanctification, Christian perfection,
heart purity or holiness were equated with a second religious experi-
ence in which the believer through faith in the blood of Christ conse-
crated or sacrificed himself to the will of God and thereby received
the indwelling Holy Spirit.

Sad to say many historians have failed to recognize the importance

vii
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of these religious experiences and the movement they engendered

as an expression of social adjustment in nineteenth-century America.
This work in part seeks to reverse this trend by examining the reli-
gious periodic literature of that day where contemporary accounts
portrayed the impact of holiness teachings on such widely divergent
American institutions as the frontier camp meeting system and the
highly volatile moral issue of Negro slavery.

Even during the Civil War the doctrine of holiness was not with-
out witnesses. After the carnage of human 1ife ended in 1865, the ad-
vocates of Christian holiness were again on the forward edge of Ameri-
can westward expansionism. It was at this point during the latter
half of the nineteenth century that these Wesleyan proponents success-
fully used the camp meetings to broaden their sphere of influence.
Literally thousands of people were swept into a second religious
experience characterized as ''perfect love.' Progressively this move-
ment fostered holiness literature and the establishment of independent
holiness associations. By the 1880s and 1890s the leaders of these
quasi-ecclesiastical bodies had become progressively reactionary to
the social and intellectual issues of abusive clerical politics, lack
of temperance, attendance at.improper amusements, worldly dress, along
with the Darwin theory of evolution, and Biblical criticism. They felt
the very moral fiber of the church was threatened. The way in which
these activists engaged these issues ultimately led to the formation of
separate churches dedicated to the preservation of moral as well as

spiritual holiness.



CHAPTER 1
HI1STORY OF THE HOLINESS MOVEMENT UNTIL A.D. 1725

The Bible is one of the earliest written records of the inter-
action between humanity and an omnipotent God. During the period of
history recorded in the 01d Testament, the only way man could approach
his Creator was through a blood sacrifice of an unblemished animal.
This was in accordance with the law given by God to the Hebrew leader
and prophet, Moses. These sacrifices were symbolic and pointed to
a Messiah, who through the sacrifice of his own life, was to make it
possible for man to attain a condition of holy interaction with God.]

When Jesus Christ was revealed as the Messiah, he announced his
purpose was not to destroy the 01d Testament law but to fulfill 1’t.2
In Christian theology, events surrounding the 1ife of Christ not only
fulfilled the Mosiac law but also marked a central point in the his-
tory of the world.3 Throughout his ministry, Jesus told the disciples
that his kingdom was not of this world, that He would be crucified,
raised from the dead, and ascend to heaven. The disciples, however,

were not to be left alone; their Master promised them another Comfor-

ter in the indwelling person of the Holy Spirit.u

THebrews 9:16-23.
2Matthew E:17.

3Lars P. Qualben, A History Of The Christian Church, I. Cited
hereafter, Qualben, Christian Church.

Ljohn 18:26-28, 14:16, 17.
]
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The eyewitness account by the Apostle Luke in the Book of Acts
constitutes the most trustworthy record of this event.5 When the apos-
tles received the Holy Ghost, their lives specifically changed in two
ways: first, they obtained special guidance through the Spirit, and
also power to perform the work of spreading the Gospel for which Christ
had chosen them. Following this transformation, the disciples went
forth "preaching everywhere, the Lord working with them, confirming
their[§post1eshﬁﬂ\~ith signs and wonders.'" Such actions caused a tre-
mendous upheaval among the Jews at Jerusalem and, as time progressed,
among the remainder of the people throughout the then-known world.6

Peter and the other disciples demonstrated this newly received
spiritual power on the day of Pentecost when they spoke boldly to the
people on the divinity of Jesus. As a result the Jewish rulers warned
the apostles not to teach that Jesus was the Christ, but the apostles
showed fearless dedication in defense of Christ by answering: ''We
ought to obey God rather than men. . . . Him hath God exalted: . . .
we are his witnesses of these things; and so is also the Holy Ghost

whom God hath given to them that obey.”7

5The Acts of the Apostles 2:1-5. This Holy Spirit was to lift the
believer to a new stratum of holy relationship with God. What the dis-
ciples received when the Holy Ghost descended on the day of Pentecost
was not remission of sins but an indwelling strength and power to dem-
onstrate to the world that Jesus was the Son of God. This two-fold
aspect of salvation was taught during the first century, but by the
second century, salvation was thought of as being obtained all in one
experience.

6Mark 16:20. John the Baptist, predicted this event when he told
the people who came to the Jordan to be baptized that there was coming
a Savior mightier than he and who would baptize them with the Holy
Ghost and with Fire. Matthew 3:11.

) /The Acts of the Apostles 2:14-27, 5:29-32. The word Christian was
first applied to the followers of Christ at Antioch, Syria, about A.D.



Several distinctions during the early Christian era separated the
followers of Christ from other religions. First, the Christians looked
upon themselves as immediate recipients of the 01d Testament heritage
of Bible holiness; consequently, they felt they made up the sanctified
minority within traditional Judaism. As the followers of Christ (the
Jewish Messiah) their mission was to proclaim first to the Jews and
then to the Gentiles, the reconciling and sanctifying power of Christ.
This new revelation was made public in three specific ways--preaching,
written apologies, and the disciples' willingness and, even more im-
portant, their eagerness to show the excellence of the Christian re-
ligion through martyrdom.

A controversy arose among Christian believers when the Gentiles
first received the Holy Ghost. Many non-Jewish people had previously
believed that Christ was the Son of God, but they had not received
the promised Comforter. When this took place, and the Gentile be-
lievers were accepted into equal fellowship with their Jewish counter-
parts, discord developed over the necessity of adherence to the Mosiac
law. At a Church council in Jersaleum in A.D. 40, it was decided that
the Gentile Christians would only be required to abstain from such
moral pollutions as worshipping idols and committing fornication.

This was a victory for the concept that salvation was obtained through

forgiveness of sins and the indwelling Holy Spirit, not through

L'O.

8
Claude Holmes Thompson, ''The Witness Of American Methodism To
The Historical Doctrine Of Christian Perfection,'" 4 vols., PH.D.
dissertation (Madison, New Jersey: Drew University, 1949), 1, 81,
82, 88. Cited hereafter, Thompson "Witness Of Methodism."
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adherence to the ]aw.9 When the Gentiles were put on an equal basis
with the Jews, the Church gradually lost its Jewish character. This
was not to say that the Christian Jews immediately forsook their
heritage; rather, over a period of years, they turned from the legal-
ism of the 01d Testament to the physical and spiritual laws initiated
by Christ.]0

Sainthood as exemplified in both spiritual experience and expres-
sion was not as strongly stressed during the second century A.D. as it
had been during the first. By the end of the first century, the Church
had within its ranks many learned apologists who not only based their
theological precepts on Christian writings but consulted and relied on
non-Christian philosophers to support their teachings. Such men felt
that knowledge and true perfection were closely associated.

Irenaeus (120-202) supported his written concepts concerning the
combined providence and goodness of the Christian God (one) by quoting
the Greek philosopher, Plato, who said: ''God indeed, possesses the be-
ginning, the end, and the mean of all existing things, does everything

rightly, . « . justice always follows him against those who depart from

IThe Acts of the Apostles 15:6-20.

loThompson, "Witness Of Methodism,'" |, 82. An example of the
early Christian Jew's interaction with their ancient heritage was the
fact that they continued to worship on the seventh day of the week at
the Jewish synogogues and also on the first day of the week (known as
Lord's Day) with the Gentile believers. Frank C. Masserano, '"A Study
Of Worship Forms In The Assemblies Of God Denomination,' Ph.D. disser-
tation (Princeton, New Jersey: Princeton University, 1966), 23.

]Alexander Roberts and James Donaldson, eds., The Ante-Nicene
Fathers, Translations Of The Writings of the Fathers down to A.D. 325,
10 vols., I, Book 3, lrenaeus Against Heresies by |renaeus, 458-L460.
Cited hereafter, Roberts and Donaldson, eds., Ef?t]es and authors
Var}j lrenaeus Against Heresies.
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the divine law.' Further relying upon Plato, Irenaeus said that the
iMaker and Framer of the universe is good and no envy ever exists re-
garding Him." Thus, a second-century Christian conceptually estab-
lished the divine function and holiness of God. Such men used the
philosophers to complement and support the inspired writings of the
earlier apostles. They did this not only to demonstrate the nature of
God but to show how man could attain a part in His holiness.!?2
Clement of Alexandria (153-217) followed the pattern established
by other Christian apologists and at the same time adopted the practice
of referring to the believers as ''true gnostics.'" By this twist of
terminology Clement attempted to substract good from what he considered
to be heretical.]3 He often combined stoic, gnostic, and epicurean
terminology and reason to demonstrate true Christian perfection. The
Alexandrian exemplified this in his writings by using an epicurean
phrase '"'medicine against grief,'" to describe the inner effect of sal-
vation through Jesus Christ and reception of the Holy Spirit by the

believer. Clement used Stoic terminology when he asserted: '""The Word

(Christ) through the power of the Holy Spirit tamed man, the least

]Zlbid., I, 4595 Roberts and Donaldson, eds., |, Dialogue With
Trypho A Jew by Justin, 245,

13 0hn Ferguson, Clement of Alexandria, 124. Cited hereafter,
Ferguson, Clement of Alexandria. The gnostics were a second and third-
century school of philosophers within Christianity. Gnosis was equated
with knowledge and cognition, and the philosophy from which it derived
its name and dealt with the metaphysical world and the nature of
reality. This reasoning was applied to the reality of Christ; it was
assumed that Jesus could not be both human and divine; he was therefore,
@ spirit who merely pretended to die on the Cross. Redemption could
only be obtained by those who possessed sufficient ascetic and medita-
tional powers. Therefore, only a select few could reach perfection.
Carl Stevhenson, Medieval History, Europe From the Second to the
Sixteenth Century, L45.
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manageable of all wild animals.

Christ was first referred to as the Word or Logos (N¢ 4 by the
Apostle John when he said: '"In the beginning was the Word, . . . and
the Word was God. And the Word was made flesh and He dwelt among us,
and we beheld His glory, « . " The term logos was also used by the
gnostics to refer to divine reason. Thus, the Apostle John used gnos-
tic terminology to show that Christ was both God and man. 1 ?

The logos, according to Clement, made the attainment of full
salvation for men and women equally possible. Hence among Christians
the double standard that had existed in the major cultures of the
world since antiquity was abolished. Clement showed in his writings
how Jesus freely disregarded Jewish custom by speaking to the woman at
Jacob's well. He also showed that during the Apostolic Period (30-100)
the Church leaders allowed women considerable freedom and authority.
A typical example was Priscilla, who along with her husband, was re-
sponsible for instructing the Apostle, Appollos, in the way of
Holiness.]

Both men and women received painfully equal treatment when called
on to sacrifice their lives as witnesses for Christ. The women were

no more willing than the men to deny their Savior by making public

sacrifice to heathen gods. Clement again used the different heretical

]“Ferguson, Clement of Alexandria, L6.

]5John 1:1, 14. (The Interlinear Greek-English New Testament with
English translation by Alfred Marshall).

]6Ferguson, Clement of Alexandria, 72. Ever since the earliest
days of the Christian Church, its leaders who taught holiness have also
allowed women to fill important ecclesiastical roles. The Quakers,
Salvation Army, Methodists, and other small holiness groups constitute
the majority that have held to this practice in more recent times.




philosophies to explain why his fellow Christians so cheerfully sur-
rendered their lives. The apologist asserted that to be burned alive,
devoured by wild animals, or crucified was considered by his fellows
as the ultimate fulfillment and perfection of a holy life. Such
steadfastness showed a literal contempt for the material world. As
the Alexandrian pointed out, both Christ and the stoics taught such
consecration, but only the Christians were able through the inner
strength of the Holy Spirit to seal their faith with their own blood. 1/
An example of such consecration was witnessed when the noted Christian
apologist and Bishop of Antioch, lgnatius, was condemned to death.
Just before his martyrdom, Ignatius showed his consecration to Christ
by saying: 'Now | begin to be a disciple. | care for nothing, of
visible or invisible things, so that | may but win Christ.”]8 Such
a fate was shared by an innumerable multitude of Christians who
through their dying testimony caused the ranks of Christianity by the
end of the second century A.D. to swell to approximately two million
followers within the bounds of the Roman Empire.]

The Christian faith gained this remarkable numerical strength
and eventually the acceptance of the Roman Emperor, Constantine, in
A.D. 313, for several reasons. Among the most obvious were the Chris-
tian martyrs' heroic love and faith besides the inspired writings of

their apologists who encouraged the believers and showed to a heathen

7 ibid., 134-136.

18 214
Wllllam Byron Forbush, ed., Fox's Book Of Martyrs A History
O0f The Lives, Sufferings, And Triumphant Deaths Of The Early Christian
And The Protestant Martyrs, I yolte

19
Roberts and Donaldson, eds., II1, Apology by Tertullian, 55-58.




world that Christianity was based on strong philosophical, historical,
20
and Scriptural precedents.

The difference between the Emporer Nero (37-68), who was the
first Roman ruler to persecute Christians, and Constantine, who granted
them official acceptance, was startling. Nero burned Christians as
a spectacle and at times to provide light for garden parties, while
Constantine provided a marked contrast when in A.D. 325, he sat at the
first Church council held at Nicaea--a council attended by three hun-
dred and eighteen Christian bishops who represented every geographical
area of the Roman world. Many of these men ''wore the insignia of tor-
ture on their maimed and crippled bodies which gave the highest sanc-
tion of authority to the eternal deity of the once crucified Jesus of
Nazareth!' Acceptance of the Church and the Christian faith by the
Roman civil authority probably affected the followers of Christ more
than any other single event until the Protestant Reformation over
a thousand years later. The consequences were negative both in
a physical (structural) and spiritual sense.

Spiritually the Church declined after the persecutions were
stopped. To a great degree this was an outgrowth of the Alexandrian's
philosophical approach to holiness and the higher Christian life. As
a result, two distinct factions developed within the Church. The
first was made up of intellectuals who aspired to a holy or higher

life through self-discipline and knowledge. These ascetics composed

20
Qualben, Christian Church, 103, 104.

2zl
3 Philip Schaff, History Of The Christian Church, 7 vols., Ante-
Nicene Christianity, A.D. 100-325, I, 72-74. Cited hereafter,
Schaff, Ante-Nicene Christianity, 1l.

e ———



a moral nobility and self-made aristocracy while the second class
represented the Christian masses who were not instructed in the way
of holiness and were not expected to live in such a way as to obtain
christian perfection.

Acceptance of this on the part of the catholic or universal
Church constituted a double standard of morality. To accommodate such
a spiritual class system, distinctions were made between mortal and
venial sins. Actually both classes had departed from the personal
evangelistic profession of Christian holiness so strongly stressed in
the New Testament teachings of the Apostle Paul. Therefore, the posi-
tive aspects of holiness faded during the fourth and fifth centuries,
and the ascetic life became more and more accepted as the appropriate
expression of Christian perfection. These trends continued in the area
of philosophical Christianity and directly resulted in what became
known as the Monastic orders.23

Many historians over the years have attacked the monastic system
for several reasons: first, '"Flight from the world had no support in
the Gospels; second, it implied that evil resided in matter; third,
monasticism was a negation of life; and fourth, the Church universally

24

identified it with perfection." As monastic orders progressively

developed during the fifth and sixth centuries, the secular world

ZgLEiQ-, 39L-396.
23
ibid., 305, 396. Mortal sins were those that were committed in

@ grave matter with awareness of guilt and full consent. Roman Cathol-
1Cism taught that such transgressions brought death to the soul.
Vgnial sins were ones committed in a minor matter or without reflec-
tion or consent. Such transgressions only merited temporal punish-
Ment. Webster's Seventh New Collegiate Dictionary, 552, 985,

24
Thompson, 'Witness Of Methodism,'" I, 114,




10

proceeded toward a state of anarchy. Such conditions existed in part
because taxes continued to increase while at the same time the popu-
lace lost faith in the ability of the Roman civil authorities to with-
stand barbarian invaders from without and deal with a rising crime
rate within the empire. The teachings of the Church regarding impend-
ing judgment from God, and the eminent physical return of Christ also
caused many people to look upon their present life as uncertain.

Such circumstances were vitally essential to the ascetics! justifica-
tion of their negation of both civil and religious responsibilities.
The very world the ascetics sought to escape desperately needed the
holy example they could have provided.

The principal ideological reasoning that supported the ascetics!
rejection of humanity was not peculiar to the fifth and sixth centuries
only but was rooted in concepts established by the third and fourth-
century stoic and gnostic philosophers. These philosophers taught that
evil resided in matter and that perfection could only be gained through
self-control and reason. Consequently, stoicism and gnosticism composed
the natural philosophical parentage of monasticism. Chrjstianity and
heathenism were again combined, as they had been by the Alexandrians
during the second century, in order, supposedly, to preserve Christian
hoHness.26

The Church by the middle of the fifth century had developed into

an organization which structurally resembled the Roman civil

25George R. Crooks and John F. Hurst, eds., Library Of Biblical
And Theological Literature, 9 vols., History Of The Christian Church,
I, by John Fletcher Hurst, 681, 683, Cited hereafter, Crooks and
Hurst, eds., History 0f Christian Church. :
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government. Ecclesiastical authority vested in such a system with the

pope or Bishop of Rome as ruler was justified by the Western Church
because of the tradition that the Apostle Peter was the first Bishop
of Rome, and power was granted to him and his successors by Christ.
This system of apostolic succession was supported by lrenaeus when he
said that such a practice had been ''derived from the apostles, . . .
and comes down to our time by means of the succession of bishops:

. . . inasmuch as the apostolical tradition has been preserved con-

27
tinously, « « o"

Actually it was not Peter's supposed bishoporic of Rome that
caused that city to be looked on as the center of the Christian world,
but it was the fact that the capital was the commercial center and
chief focal point of all civil life and authority. From this stand-
point, Rome was superior to other great cities of the Mediterranean
world such as Alexandria, Constantinople, and Antioch. Constantinople
gradually assumed the leading political role within the empire by the
fourth century, but Rome remained the ecclesiastical center of the
world.28

Growth of the well defined Western ecclesiastical hierachy was
supported by the bishops who constituted an elite body within the apos-
tolic succession. The importance of the bishop was shown by Cyprian
(200-256), one of the Church apologists, who quoted Peter: !''Whence you

ought to know that the bishop is in the Church and the Church in the

bishop; and if anyone be not with the bishop, then he is not in the

2
.7Roberts and Donaldson, eds., |, Book 3, lrenaeus Against
Heresies, by Irenaeus, 459.

28

Crooks and Hurst, eds., History Of Christian Church, Il, 715-717.

e ——————
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2
Church." g

The influence or power of the priesthood was mainly based on the
fact that the priests were the only ones who could administer the sac-
raments, and, therefore, were determinative in the salvation of each
lay individual. The Lord's Supper, when performed and blessed by the
priests, supposedly caused both the blood and body of Christ to be
physically present in the sacrifical elements. Hence, what the priest
did, he did as the representative of Christ. The Church as a result
took on a new importance because it was only through its offices that
the average Christian could receive the sacraments and consequent
fellowship with Christ and his mystical (spiritual) Church.30
Cyprian summed up the importance of such a system by asserting: 'He
can no longer have God for his father, who has not the Church for his

mother.”3]

Almost total emphasis was placed on orthodoxy and sacramental

ritualism within the Roman Church by the end of the sixth century. No

2Roberts and Donaldson, eds., V, Epistle 68, The Epistles of
Cyprian, by Cyprian, 374, 375.

30Stewart D. F. Salmond and Charles A. Briggs, eds., The Inter-
national Theological Library. The Ancient Catholic Church From The
Accession Of Trajan To The Fourth General Council A.D. 98-451, by
~bert Rainy, 231-233. Cited hereafter, Rainy, Ancient Catholic
Church. The correlation between the Church and the sacrament of bap-
tism was asserted by Cyprian when he worte: ''Dost thou believe in
eternal life and remission of sins through the holy Church? We mean
that remission of sins is not granted except in the Church, . . .
where there is no Church, sins cannot be put away. . « « It is also
necessary that he should be anointed by the Church priest who is bap-
tized; so that having received the chrism, that is, the anointing, he
may be anointed of God, and have in him the grace of Christ.'" Roberts
and Donaldson, eds., V, Epistle 68, The Epistle of Cyprian by
Cyprian, 376. K7

. Roberts and Donaldson, eds., V, Treatise |, The Treatises of
Lyprian, by Cyprian, 423.

IIIlIllllllIllllllllllIlllllllIIIIIIIIIllIIIIIIIIIIIIIIIIIIIIIIIIIIIII
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individual could come to Christ without going through the Church.
This was a departure from first-century Christianity which practiced
the sacramental ordinances, but Tooked upon them as a type of what had
peen accomplished by Christ in his victorious death and resurrection,
not as containing the actual power or embodiment of that resurrection.
Early Christians placed primary emphasis on a personal experiential
knowledge of Christ. Such a knowledge consisted of two separate ex-
periences: forgiveness of sins and consecration of the believer to
the whole will of God which resulted in his reception of the Holy
Spirit.32
The theological teachings of Aurelius Augustine (354-430) marked
a pivotal point in Christian thought. The importance and magnitude of
his writings were evidenced during the upheaval caused by the Protes-
tant Reformation when both the Romans and the reformers relied on him
for confirmation.33 The strong belief of Augustine in a personal re-
lationship with God, and his abhorrence of sin inherently passed from
Adam to each individual was evidenced in his statement that ''the
weight of sin always presses Eipmanitij downwards to a steep abyss and
charity [divine 1o€§] raises us up again through the Holy Spirit."
Augustine revealed his consecration to God when he wrote: ''"Woe is me
except in Thee; and all plenty which is not my God is poverty to me."

Such teachings brought him within the scope of early Christian thought

and made his writings a valuable point of confirmation for later

325chaff, Ante-Nicene Christianity, II, 171-175.

7 33Wi]1iam Hazlitt, ed., and trans., The Table Talk Of Martin
- ther, with a memoir by Alexander Chalmers, 141, 142, 217, 232, 233.
C .d hereafter, Hazlitt, Luther Table Talk.




14

34
church reformers.

Augustine did, however, strongly back the authority of the Church
and high clergy as universal. He made his stand on this point very
clear when he asserted: ''l should not believe the Gospel except as
moved by the authority of the Church.”35 In other words, it was the

Neo-Platonizing and ecclesiastical Augustine rather than
the Pauline, the author of The City Of God and the cham-
pion of the One Holy Catholic Church as a visible institu-
tion, rather than the author of the Confessions or of the
anti-Pelagain treaties, gho became the ruling influence in
mediaeval Chr1'st1'an1'ty.3

such a statement aptly characterized the principal aspects of Augustin-
jan theology which the Papal Church nurtured for over a thousand years
during the Middle Ages.37

The progressive misuse of Church power by the hierarchial succes-
sion of bishops from the sixth to the sixteenth century led to an ec-
clesiastical revolt against sacramentalism and a partial recovery of
the first-century emphasis on personal experience with God. According
to the reformers, the four basic premises of primitive Christianity
were: '"(1) Man is justified by faith alone and not by words. (2) There
is a general priesthood of all believers (God is accessible to every

Christian without mediation of a priest or of the Church). (3) The

Bible is the only source and standard for faith and life. (4) The

?“Whitney J. Oates, ed., with notes and intro., Basic Writings
Of Saint Auqustine, 2 vols., |, 232.

35Marcus Dods, ed., Against the Epistle of Manichaeus Called
EHEQEEEEEQL, from The Works of Aurelius Augustine, V, Writings in
Connection with the Manichean Heresy, 101.

36Thompson, '"Witness Of Methodism,' 1, 123, 12L4; James Vernon
BarF]?tt and A. J. Carlyle, Christianity in History, A Study of
391191225 Development, L26.

37Crooks and Hurst, eds., History Of Christian Church, 1, 457, 458,
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Bible must be interpreted by the aid of the Holy Spirit.”38

Martin Luther and John Calvin were the two most important men in
the sixteenth-century reform movement. The basis of their theological
teachings was only a partial return to first-century Christianity.

They stopped short of exhorting the Christian believer to go on to
holiness as taught by Paul and the other Apostles. Luther in part
supported the teaching of the early Church on the difference between
original and actual sin. He said: "That original sin is to covet,
lust, and desire, which is the root and cause of actual sin: such lust
and desire in the faithful, God forgives, imputing it not unto them for
the sake of Christ, seeing they resist it by the assistance of the Holy
Ghost.'" On the other hand the reformer deviated from the first-century
apostles by asserting: '"Original sin, after regeneration . . . remains
in Christians until they die, yet itself is mortified and continually
dying. |ts head is crushed in pieces, so that it cannot condemn us.”39

John Calvin varied little from Luther when he supported the reform
doctrine that it was not possible for original sin to be eradicated
from the heart of the believer before death. Calvin quoted Saint
Augustine when he wrote:

all the pious ought, indeed, to aspire to this object, to
appear one day immaculate and guiltless before the presence
of God; but since the highest excellency in this life is
nothing more than a progress towards perfection, we shall

never attain iEO till being divested at once of mortality
and sin, . . .

38
Qualben, Christian Church, 229, 230.

39 .
Hazlitt, ed., and trans., Luther Table Talk, #24k4, 110; #256,

116.

quohn Calvin, Institutes of the Christian Religion, 2 vols., II,

36.
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The difference between the sixteenth-century European reformers,

vin and Luther, and the eighteenth-century Englishman, John Wesley,

Cal

stemmed from the conviction of Wesley that '"heart purity' was required
by God for each individual believer during his ]1'1=et1'me.LH This re-
sulted from an exacting study of the original Hebrew Scriptures and the
original Greek language of the New Testament plus other theological
works.L’2 To the Continental reformers, the only perfection possible
during life on earth was faith in the redemptive power of Christ;
Wesley added to this a consecrational perfection in love and obedience
to God brought by the indwelling Comforter.L}3

Such teachings in part were derived from the writings of Montanus,
who appealed to the mind of Wesley because of his systematic method of
life and reliance on the Scriptures. 1In 1750 Wesley wrote in his

Journal that Montanus and his followers were ''real Scriptural

Ly
Christians." Many years later in the Arminian Magazine, John Wesley

wrote that Montanus ''was not only a truly good man, but one of the best

men who lived during the second century; and his teachings were

thhomas Coke and Henry Moore, The Life O0f The Rev. John Wesley,
A.M. Including An Account Of The Great Revival Of Religion In Europe
And America Of Which He was the First and Chief Instrument, 53. Cited
hereafter, Coke and Moore, John Wesley. At age twenty-three Wesley was
influenced by Rules and Exercises of Holy Living and Dying by Bishop
Jeremy Taylor, a bishop in the Anglican Church, and a year later in 1726
by Christian Pattern by Thomas Kempis, who was an Augustinian monk, and
by Christian Perfection and Serious Call by William Law. These men were
known for their piety and ascetic devotion. lbid., 52.

2
! John Whitehead, A Discourse Delivered At The New Chapel in the
City-Road, On the Ninth of March 1791, At the Funeral of the late Rev.
Mr. John Wesley, 4, 5.

43 .
Thompson, '"Witness Of Methodism,' 158.

] John Wesley, Journal of John Wesley, 8 vols., IIl, August 15,
750, 490. Cited hereafter, Wesley, Journal.
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ted by the Church because he severely reproved those who pro-

L5

<ed themselves Christians and had not the mind of Christ." In

Jesley was culminated the teachings of the early Church; '"his 1ife em-

1 the morality of the Greek Christian (Fathers), the devotion of

L6
he third-century ascetic, and the philosophy of the Platonists."

*5John Wesley, '"Montanus,' Arminian Magazine (London), VIII,
lary, 1785, L421.

John Allen Wood, 'How Was Mr. Wesley Led To Receive And Teach
octrine Of Holiness?'"' Advocate Of Christian Holiness (Phila-
a), o.s. XIll, February, 1881, 29.




CHAPTER 1|1

AMER|CAN METHODISM AND 1TS PECULIAR MISSION 1784 TO 1830

The founder of Methodism, John Wesley, was born at Epworth,
England, on June 17, 1703. His early life, while rather uneventful,
molded the strong religious character he demonstrated as an adult.
This character was exemplified by the leadership ability Wesley ex~
hibited as a member of the Holy Club, a group of young men who bound
themselves together at Oxford University in November, 1729, to study
the Scripture, Latin and Greek classics, and to strive ascetically
for Christian perfection. The activities of these ascetics consisted
of visiting nearby prisons, teaching poor children, and at the same
time maintaining a systematic approach to religious studies.] It was
also at Oxford that John Wesley and his followers were derisively nick-
named the '"Holy Club,'' "Godly Club,'' and '"Methodists,' and since that
time, the followers of Wesleyan theology have generally been referred
to as Methodists.2

It was in 1729, according to the Wesley brothers, John and
Charles, that they first saw through the study of the Bible and other
theological works that ''men could not be saved without holiness. They

followed after it and incited others so to do." In 1737, "they saw

Tcoke and Moore, John Wesley, 38, 5k4.

_zGeOrge Bourne, The Life Of The Rev. John Wesley, A.M. With
ﬂSEQlLi.Qf The Wesley Family To Which Are Subjoined Dr. Whitehead's
fﬂﬂsﬁél Sermon: And A Comprehensive History Of American Methodism,
73=75. Cited hereafter, Bourne, John Wesley.
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Jikewise that men are justified before they are sanctified, holiness
i

was their object" and as a result '""God thrust them out to raise a holy

people-” Wesley taught that sanctification is obtainable instantan-

eously, between justification and death, and that it is not 'sinless

perfECtion" but perfection in love, so that those who possess it

1feel no siny, nothing but love.'"

3Henry King Carroll, The Religious Forces Of The United States
Enumerated, Classified, And Described Returns For 1900 And 1910 Com-
EEFEH—W?¥H The Census Of 1890, Condition And Characteristics Of Chris-
tianity In The United States, 221. Cited hereafter, Carroll, Religious
Forces. |In 1764 Wesley wrote down what he had observed about Chris-
tian perfection:

(1) "There is such a thing as Christian Perfection, for it is

again and again mentioned in scripture.

(2) It is not so early as justification: for justified persons
are to 'go on to perfection.! Heb. vi. 1.

(3) It is not so late as death; for St. Paul speaks of living
men that were perfect. Phil. iii. 15,

(4) It is not absolute. Absolute perfection belongs not to man
nor to angels; but to God alone.

(5) 1t does not make a man infallible; none is infallible while
he remains in the body.

(6) 1t is perfect love, | John iv. 18. This is the essence of it:
its properties, or inseparable fruits, are rejoicing evermore,
praying without ceasing, and in everything giving thanks,
| Thess. v. 16 &c.

(7) It is improvable. It is so far from lying in an indivisible
point from being incapable of increase, that one perfected
in love, may grow in grace far swifter than he did before.

(8) It is amissible, capable of being lost; of which we have had
instances. But we were not thoroughly convinced of this for
several years.

(9) 1t is constantly both preceded and followed by a gradual work.

(10) But is it in itself instantaneous, or not? In examining this
let us go on step by step.
An instantaneous change has been wrought in some believers;
none can deny this, who are acquainted with experimental
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The Wesleys, along with George Whitefield, also a member of the

y Club, were ordained ministers of the Church of England. Therefore,

Hol
when they successfully led individuals to Christ in extra-ecclesiastical

meetings, they instructed the new converts to join the established

church. The Methodist societies formed by Wesley were initiated for the

purpose of instilling within the Anglican Church the spiritual fervency
of first-century Christianity. As such they constituted an ecclesias-
tical faction within the parent church. This close relationship between
the Methodist Societies and the Church of England is evidenced in the
WArticles of Religion,'' twenty-five doctrinal points by Wesley, taken
from the '"Thirty-nine Articles of the Church of England.'" Ultimately,
the more important statements of Wesleyan theology were transferred to
the English North American colonies. These included: (1) Present and
personal salvation by faith, (2) the witness of the Spirit, (3)
sanctification."

The Wesleys first introduced these teachings in North America when
the brothers came as missionaries to the colony of Georgia in October,
1735. They were unsuccessful and, consequently returned to England

after two years. Another minister, Philip Embury, was the first Meth-

odist to establish a permanent work in America based on Wesleyan

religion.

Since that change, they enjoy perfect love.--They feel this
and this alone: they rejoice evermore, pray without ceasing,
and in everything give thanks. Now this is all that | mean
of Christian perfection: therefore these are witnesses of
1 the perfection of which | preach." A Plain Account of Chris-
Lian Perfection, by John Wesley and later republished in A Collection

%ﬁ Interesting Tracts, Explaining Several Important Points Of Scripture
=2ctrine published by Order Of The General Conference, 289, 290.

Bourne, John Wesley, 340; Carroll, Religious Forces, 221-225,
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5
theology .
Embury arrived in New York on August 10, 1760, and preached his

first sermon in his own home in October, 1766. That first congrega-
tion of Methodists consisted of four individuals, and from it the
ncjass meetings'' got their start.6 ""Class meetings'' were initiated in
England by Wesley to meet the organizational needs of the Methodist
societies and were usually divided into companies of five to ten per-
sons who met under the care of a leader for prayer, testimony and spir-
itual admonition. The efforts of the American Methodists to spread
Christian holiness were strengthened through the introduction of the

nl

'class meetings.
The first Methodist Annual Conference held in the colonies met in
Philadelphia on July 14, 1773, twenty-nine years after the first such
gathering was held in England. When the American Conference met, ten
preachers received appointments. [t was also reported that Methodism
had grown from one congregation in New York (consisting of four
members) to a total enrollment of 1,160 members dispersed over a large
geographical area within the colonies of Maryland, New Jersey, New

York, Pennsylvania, and Virginia.

5Bourne, John Wesley, 28-35, 97-111; Richard Watson, The Life Of
The Rev. John Wesley, A.M., Sometime Fellow Of Lincoln College, Oxford,
And Founder Of The Methodist Societies, with translations by John
Emory, 31-46, 201. Cited hereafter, Watson, Wesley.

G -
Ibid., 201, 322; Coke and Moore, John Wesley, L4L8; William Warren
Sweet, Methodism In American History, 30, 31, L2, 43, Cited hereafter,
Sweet, Methodism.

7
Watson, Wesley, 67, 68, 201; Carroll, Religious Forces, 223.

8

Coke and Moore, John Wesley, L451; C. C. Goss, Statistical History
The First Century Of American Methodism With A Summary Of The Origin

2nd Present Operation Of Other Denominations, 41. Cited hereafter,

B
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american Methodism continued to grow and to spread the doctrine of

jstian holiness which John Wesley described as "' . . . the grand dep-

chr
ositum given to the Methodists; and chiefly to propagate this, it

appears God raised them up.'" During the early years of the societies
both in America and England, this doctrine was supported without ques-
tion. One year before his death, John Wesley wrote: If "any leader or
local preacher speak against the doctrine of perfect love, let him be a
local preacher no 1onger.”9

The leading advocates of Christian perfection in the colonies dur-
ing the American Revolution (1776-1783) found themselves in a difficult
situation because of their close ties with the Anglican Church. Such
closeness was apparent in the fact that from the beginning of Methodism
in North America, Wesley always instructed the ministers of his societies
not to administer the sacraments but to rely on the ordained clergyman
of the Anglican Church for the elements. After the Colonies won their
independence from Great Britain it became obvious to Wesley and the
Methodist leaders in the new nation that if the Americans were to be
successful in spreading the Gospel, they would have to form a new and

separate ecclesiastical body.10

Goss, Statistical History.

- 9Wesley, Journal, VII, 206; Abel Stevens, The History Of The Reli-
gious Movement of the Eighteenth Century, Called Methodist, Considered
In Its Different Denominational Forms, And Its Relations To British And
American Protestantism, 3 vols., |, LO6.

loNathan Bangs, A History of the Methodist Episcopal Church,
b vols., 1, 151, 152, Cited hereafter, Bangs, History of Methodist
Church. In 1775 John Wesley published an inflammatory pamphlet against
the.revolution. No doubt, his statements were injurious to the cause of
ch*‘!stian holiness and caused the Methodists in America to be branded as
T0r1e§. John Wesley, A Calm Address To Our American Colonies. For
the disapproval of Francis Asbury on the involvment of Wesley in
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A special conference for this purpose convened in Baltimore on

pecember 2L, 1784, attended by sixty of the eighty Methodist preachers

Wesley sent Thomas Coke to help Francis Asbury, who had
12

k 11
.in Amer'l Cae

been in the colonies for thirteen years, to organize the new church.

These two men were elected superintendents or bishops by the preachers
at the conference, showing a desire on the part of the Methodist lead-
ers to adapt to the prevailing democratic spirit of the new nation.
marticles of Religion'' by Wesley were accepted as the primary doctrinal
statement for the new organization which adopted the name, Methodist
Episcopal Church. The ministers in attendance stated that the primary
purpose of American Methodism was ""to reform the nation, especially the

church, and to spread scriptural holiness over the land.”]3

American politics see Francis Asbury, Journal of Rev. Francis Asbury,

3 vols., |1, March 19, 1776, 176, 177. Cited hereafter, Asbury,
Journal. For another opinion see Watson, Wesley, 201, 202. He deliver-
ed an address at Cambridge entitled The Principles of the Revolution
Vindicated In A Sermon Preached Before The University O0f Cambridge, On
Wednesday, May 29, 1776, by Richard Watson.

11

Goss Statistical History, 53.

]ZBourne, John Wesley, 335-339. When the Revolution started,
Francis Asbury was the only English preacher who adopted America. He
was determined to stand or fall with the cause of independence. A1l
the other preachers returned to England. John Emory, Defense of 'Our
Fathers,'" And Of The Original Organization Of The Methodist Episcopal
Church Against The Rev. Alexander M'Cane And Others: With Historical
And Critical Notes Of Early American Methodism, 127.

]3Coke and Moore, John Wesley, 311, L60-462; Bourne, John Wesley,

3403 Jesse Lee, A Short History Of The Methodists, In The United States
Of /' :rica; Beginaing In 1766, And Continued Till 1809, 91. Cited

here ‘ter, Lee, Methodists. ''The labors of Doctor Coke were great. He
sf°§1=d the Atlantic Ocean no less than sixteen times; he paid eight
t‘51 S to the United States and four to the West Indies Islands. He
]gg\ lled extensively both in Europe and America. . « » In 1797 and
Cou5 he was president of the American Conference. . . .'" '"A Short Ac-
o nt of'the Life and Death of Doctor Thomas Coke,'' The Western Chris-
E_EQVMon1tor (Chillicothe, Ohio), I, 1816, 21. For a more detailed ac-
our of his 1ife see Samuel Drew, The Life Of The Rev. Thomas Coke,
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As the people on the Eastern seaboard moved into the unsettled
regions of the American frontier, they took with them many previously
jivergent religious and secular beliefs. The area west of the Alleghe-
'.;Mountains provided a common ground where such ideology could meet
%3,”be fused into a new and composite whole. This was true because the
-_ontier had very few well established social traditions such as exist-
ed in Europe and in the Eastern Tidewater Regions of the United
states. Through the blending of social thought, the pioneer farmer
radually assumed the identity of a '"'new man'' or an American. The
aracteristics which he carried with him to the frontier were dis-
rded if they proved to be undesirable or did not blend well with the
emocratic and pragmatic spirit of the West. From such a system a new
jocial order emerged which was peculiar to the West, and, therefore,
acted as the driving principle which helped to reshape secular and re-
ligious institutions during the first quarter of the nineteenth
et ry.]h
As they pushed into the frontier regions, the leaders of American
fethodism found it essential to initiate innovative methods which
ould illustrate the necessity of Bible holiness to the people. It was
defenders of Wesleyan theology that these men were made to realize

at the pioneer farmers of Kentucky, Tennessee, and later the Ohio

were unable or unwilling to relate to the formalities commonly

ng In Detail His Various Travels And Extraordinary Missionary
20s, In England, America, And The West Indies: With An Account
3 Death On the 3d Of May, 1814, While On A Missionary Voyage To
Island Of Ceylon, In The East-Indies.

| Ray Allen Billington, ed., The Frontier Thesis: Valid
-0te “retation of American History? Intro., 1-3.
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_associated with the "01d World' religious orders. American Methodism,

;gﬁérefore, discontinued such practices as wearing clerical robes and
sing the liturgy or common prayer book compiled by Wesley. The pri-
teachings of English Methodism pertaining to Christian holiness,
wever, not only survived the transition from Europe to the American
Jest but actually thrived on the egalitarianism of frontier life. The
ability of Methodism to adapt to the pioneer ideology which asserted
e rights of all men, at least in part, was related to its teachings
n Christian holiness which stressed the free will of each individual
ind the necessity of living a life free from the bondage of sin. This
octrine was strongly stressed by the travelling ministers during the
fifteen-year period following the 1784 inception of American Metho-
’{515 and as a result the numerical strength of the church increased
-om 14,988 to 64,894 by 1800.]6
- One of the most successful methods used to spread Wesleyan doc-
trine among the frontiersmen was the American Camp Meeting. These
™
i';ﬁmgs were launched in 1800 through a combined effort on the part of
resbyterian, Baptist, and Methodist ministers in Kentucky. After
:;erears, the Presbyterians abandoned the camp meetings, primarily
ecause of the unorthodox emotionalism which often accompanied these
herings. Such an unwillingness to vary a set form of worship

47

ed Presbyterianism to decline in the unsettled frontier regions.

15
~ _“Helmut Richard Niebuhr, The Social Sources 0f Denominationalism,

6.
Coke and Moore, John Wesley, 462; Goss, Statistical History, 51,

L.
e

a

r

il “dward Davies, Douglas Camp Meeting, Intro., XIV; William Warren
*€ts "The Protestant Churches" in ''Organized Religion In The United
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Some emotionalism was more or less accepted by the Methodists who
‘encouraged people to seek after what was termed the 'witness of the
Spirit” and was generally accompanied by some form of outward demon-
stration. Many critics arose against these teachings to charge the
Methodist leaders, and especially Bishop Asbury, with perpetuating
religious fanaticism or what they termed ""Methodist fits.' Actually
the ministers did not support outlandish displays of passion but taught
the same doctrine that John and Charles Wesley promoted years earlier
in England regarding ''religion of the heart." This extreme emotional-
jsm which was associated with the camp meetings was a manifestation of
the unsettled conditions on the American Frontier.]8 This instability
was witnessed in phenomenal demonstrations characterized by ''the jerks'
and rolling on the ground; at times people even tried to chase what

they supposed to be the devil from the trees of the camp meeting site

1
by barking like dogs. ? When such physical extravagrances were

| L

States,'' Thorsten Sellin, ed., The Annals of the American Academy of
Social Science, MMLVI, Philadelphia: (March, 1948), 45.
8
a } John Atkinson, Centennial History Of American Methodism, Inclu-
sive Of Its Ecclesiastical Organization In 1784 And Its Subsquent De-

,Eiggment Under The Superintendency of Francis Asbury, 486-488. Cited
N reafter, Atkinson, Centennial History.

]9Bernard Weisberger, They Gathered at the River, 127-137. As
a camp meeting exhorter, Peter Cartwright attempted to 'remedy' the
ﬂjerks” rather than encourage them. He regarded such demonstrations
?s hazardous by-products of the revivals. In his own words Cartwright
‘looked upon the !'jerks' as a judgment from God, first to bring sinners
to repentance and secondly to show professors that God could work with
Or without means. . . ." Peter Cartwright, Autobiography of Peter Cart-
!ﬁgﬂﬁ£9 L5, L6. Cited hereafter, Cartwright, Autobiography. For more
aBout the ''jerks' and the early camp meetings see Lorenzo Dow, History
QE&EQEQliISj Or The Four Volumes Of Lorenzo's Journal. Concentrated
One: Containing His Experience And Travels, From Childhood. to 1815,
<1n !E!éEQE_Qﬂ Thirty-Seven Years. Also His Polemical Writings, 138,
139, 188,7756,7757, 177-190.
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iitnessed in England during meetings conducted by John Wesley, he

.ggposed them, and his brother, Charles, condemned such actions as

1ﬁmé works of the devil.n20

2 Even though many excesses took place during the formative years
-kf the American meetings, the Methodists successfully used these gath-
erings to spread the doctrine of holiness and at the same time increase
the numerical size of the church. During the first decade of the nine-
teenth century, American Methodism more than doubled its membership to
190,666. By 1811 Bishop Asbury estimated that between four and five
‘hundred of these assemblages were conducted each year. Approximately
‘ten thousand persons at one time or another attended camp meetings
lasting from nine to ten days. Asbury revealed his support for this
nethod of spreading Wesleyan doctrine when he wrote: "I think well of
i?dfge meetings, camp meetings, and quarterly meetings. The more
preachers to preach and pray, and so many of God's people and so many

hat need conversion, . . . we may hope for great things in the

21
nature of things."

20 '
Henry C. Vedder, Church History Handbooks, 17 vols., Modern
rch History from the Reformation to the Close of the Nineteenth
'_“ _ﬂtur 9 I I I ) 66¢

; 21Atkinson, Centennial History, 491, 508, B. H. Gorham illus-
trated the importance of the camp meeting as an institution in the
eligious 1ife of ante-bellum America when he said:

(1) "They call God's people away from their worldly business and
cares for several successive days, thereby securing time for
the mind to disentangle itself of worldly care, and rise to
an undistracted contemplation of spiritual realities.,

(2) The mind of the church is assisted in the effort thus to rise
. by being held so constant and so long in contact with the
sublime truths of revelation.

(3) Camp meeting services are well adapted to exercise the powers
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These gatherings were usually held in the backwoods during their
early years where the necessary items for conducting such protracted

meetings were in abundance. The essential needs consisted of a good

source of water near the campsite and sufficient raw lumber to con-
5

struct a (temporary) stand for the preachers and cabins where the peo-

:%le could stay. About twenty men usually met at the appointed site

T, few days before the camp was scheduled to commence and prepared the
{grounds for the people who came on horseback and in wagons from as far
away as twenty miles. All classes of people normally attended the
ﬁeetings, and, almost invariably Saturday night brought 'the roughs"
and plenty of whiskey by the keg and jug full. These men sometimes
‘mocked the religious services by using whiskey in conducting ''sacra-

mental meetings' in the woods surrounding the camp. They also showed

contempt for the mourner's bench by mimicking the altar exercises.22

of faith and prayer of the church; and they therefore great-
ly strengthen those powers.

(4) By calling large numbers of our ministers and people to-
gether, to labor and enjoy in concert, they improve the bonds
of Christian union among us.

(5) They offer to the church an admirable break upon the worldli-
ness of summer.

(6) Multitudes hear the gospel at Camp Meetings who rarely or nev-
er attend church services elsewhere; and of those attracted
to the place as they have been, by the singularity of the
occasion, thousands have been converted to God.

- (7) Nor are these the only souls converted at Camp Meetings.

These meetings are perhaps never held without being attended

by persons under a painful sense of unforgiven sin, and who

gothere with an intention, often secret it may be, but

- firmly fixed nevertheless, to avail themselves of the extra-
ordinary facilities there afforded for seeking salvation."

B. 1, Gorham, Camp Meeting Manual, A Practical Book For The Camp Ground,

in two parts, 17, 18.

221014 Fashioned Camp-Meetings Versus New Fashioned,'' Western
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It was not uncommon, on the other hand, at these protracted meet-
« for such men to be converted. After conversion, they were in-
structed to go on to holiness which was sought as a separate religious
xperience and characterized as perfect love. People who claimed such
an experience reported that they were compelied by God to surrender com-

yjetely or consecrate their lives to His will; when this was done, they
' 23

ren recorded by the advocates of Bible holiness. Peter Cartwright,
‘or example, wrote in his autobiography:

Sister S. said that the covenant had hardly been made one
moment, when God filled her soul with divine love, so she
did not really know whether she was in or out of the body.
She rose from her knees, and proclaimed to the listening
hundreds that she had obtained the blessing, . . . She
went through the vast crowd with the holy shouts of joy,

- exhorting all to taste and see that the Lord was gracious,
« » » and scores of souls were happily born into th?h
‘kingdom of God that afternoon and during the night.

uch times were often followed by songs of triumphant praise where the
hole congregation could manifest their adoration for Christ. A typi-
| verse from a hymn used consisted of:

You need not fear, the cause is good,
Come, who will list and be a soldier;

tian Advocate (Cincinnati, Ohio), XL, September 17, 1873, 6. When
ndividuals became intoxicated they often attempted to disrupt the

eStimony portion of the meetings by jumping to their feet and shouting,
am sanctified through and through and plumb full of bug juice."

f?fh Keating, History of the City of Memphis and Shelby County,

YOIS., |, 153, For advice to the rowdies by Bishop Asbury see James

« Finley, Autobiography of Rev. James B. Finley; Or Pioneer Life In

)€ West, ed., W. P, Strickland, 252, 253.

L.
_ "“Atkinson, Centennial History, 491, L92.

~

Z . N
-artwright, Autobiography, 9k.
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In this cause the martyrs bled,

And shouted vict'ry in the fire:

In this way let's follow on,

And soon we'll tell the pleasing story,
How through Christ we gain'd the crown,
And fought our way through grace to glory.

As a result of these gatherings a large number of people received
either forgiveness of sins or a pure heart and were carried into the
Methodist fold. It was not uncommon to witness 140 conversions and
eighty experiences of sanctification all in one day, and during the

larger camp meetings it was reported that as many as 1,100 were con-

verted and 916 sanctified.2

250range Scott, comp., The New And Improved Camp Meeting Hymn Book:
Being A Choice Selection Of Hymns From The Most Approved Authors, De-
signed To Aid In The Public And Private Devotion Of Christians, 110,

111.

26Wi11iam McDonald, '"History Of Camp-Meetings,'' Advocate Of Chris-
tian “-1iness (Philadelphia), o.s. Xl, June, 1879, 138, 139; Henry
Boehm, ''Camp Meeting Eighty-Nine Years Ago,' The Christian Standard And
Inter tional Holiness Journal (Philadelphia), XXX!, November 7, 1895,
5; Jar 5 Young, comp., A History Of The Most Interesting Events In The
Rise 1 Progress Of Methodism In Europe And America, 371-389. Doctor
Natha J3angs recorded the rules normally used for the average camp meet-
ing during the first half of the nineteenth century:

(1) '"The tents are generally arranged in a circular form in front
of the preacher's stand.

(2) The fires for cooking are in general behind the tents, so that
the people may not be discommoded with smoke etc.

(3) Lamps are prepared, and suspended on the trunks of the trees,
and on the preachers! stand in sufficient number to illumi-
nate the entire camp, and each tent must have a light burning
in it through the night, . . .

(4) The times of preaching are 10 A.M., and 3 and 7 P.M., notice
of which is given by the sound of a trumpet or horn at the
preachers' stand.

(5) The intermediate time between preaching is occupied in prayer
meetings, singing, and exhortation.
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The universal success of the Methodist Camp Meeting during the
first decade of the nineteenth century was followed by a period of re-
1igious indifference. One of the early ministers of the American
church, Rev. Benjamin Lakin, in a letter of March, 1814, observed that
there were three primary causes for this phenomenon: '(1) The confus-
ed state of affairs and the intrest{Ejé]every man takes in the events
of the war--'é% ]812] (2) We have preached the gospel but have been
deficient in enforcing the doctrine of sanctification, and (3) the peo-
ple stoped Eu::] in a justified state without persueing[sicjholiness."

As a consequence, many professors of religion ""have loss[sic]that
bright evidence of their acceptance with God they once had, and rest

too much on general determination to serve God, . . 27 Bishop Asbury

was concerned about such a situation and even admitted that he had ''not

(6) In time of worship persons are prohibited from walking to and
fro, talking, smoking, or otherwise disturbing the solemni-
ties of the meeting.

(7) A1l are required, except on the last night of the meeting to
be in their tent at 10 P.M., and to arise at 5 A.M.

(8) At 6 A.M., they are required to take their breakfast, before
which family prayer is attended in each tent occupied by a
family.

(9) In time of preaching all are required to attend, except one
to take care of the tent.

(10) That these rules may be observed, they are published from the
stand, and a committee appointed to enforce them.

(11) A watch is generally appointed to superintend the encampment
at night, to keep order to see that no stragglers are on the
ground, and to detect any disorderly conduct.'" Bangs, His-

tory of Methodist Church, |1, 266, 268.

27, ,. .
184 William Warren Sweet, Religion on the American Frontier. 1783-
0, 4 vols., The Methodists, IV, 249. Cited hereafter, Sweet, The

Mg:hh"sts; taken from Journal of Benjamin Lakin, March 15, 1814, n.p.
Ji .2 Takin Papers, Divinity Library, University of Chicago.
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Ground plan of Camp Ground, 14 by 18 ruds. Scals, &
rods to the inch,
REFERENCES:

1. Stand, or speakers’ platform.

2. Altar.

3. Secats —Iadies' ride.

4. Seats — gentlemen’s xide.

C. Circlo ou the outside of whicl tho tents aro to bo bujit.’

2

+ Gorham, Camp Meeting Manual, A Practical Book For The Camp
~ Ground, in two parts (Boston: H. V. Degen, 1854), 135.
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3 ~ched sanctification strong enough.'" The bishop, after reflecting

on the problem, vowed to proclaim holiness of heart ''more pointedly
2
than ever before.'

The early Methodist bishops including Thomas Coke, Francis Asbury,
Richard Whatcoat, William McKendree, Enoch George, Robert R. Roberts,
Joshua Soule, E1ijah Hedding, James 0. Andrew, John Emory, Beverly
Waugh, and Thomas A. Morri529 all supported without deviation the Wes~
Jeyan concept of Christian perfection and urged all the officials of

0

the church to do the same.3 In an 1820 letter, Enoch George, in his
official capacity as a bishop of the Methodist Episcopal Church, admon-
ished a presiding elder of the Genesee Conference, western New York, to
uphold the doctrine of Christian holiness. The bishop wrote:

| have been writing to the presiding elders in the New Eng-

land, New York, and Genesee Conferences on one particular

subject; that is, to request them as far as possible to

introduce the doctrine, spirit, and practice of holiness

among their preachers, local and travelling, « « « that we

may, « « o lead our people in a safe and pleasant way to

heaven, and also that we may see our fields of labor bloom-

ing with beauty, prosperity, and glory; for we shall find a

holy ministry and a holy people w%}l, in general, be success-
ful in gathering souls to Christ.

28Asbury, Journal, ||, September 22, 1793, 206.

29Matthew Simpson, ed., Cyclopaedia Of Methodism Embracing Sketches
Of Its Rise Progress And Present Condition, 59, 234, 636, 577, L9k, 760,
3ho, 814, LukL, 36, 904, 631, 109. Cited hereafter, Simpson, Methodism.
The first bishops in order of their election were: Thomas Coke (178L-
1814), Francis Asbury (1784-1816), Richard Whatcoat (1800-1806), William
McKendree (1808-1835), Enoch George (1816-1823), Robert R. Roberts (1816~
1843), Joshua Soule (1824-1845), Elijah Hedding (1824=1852), John Emory
(1832-1835), James 0. Andrew (1832-18Lk), Beverly Waugh (1836-1852),
Thomas A. Morris (1836-1874), Leonidas L. Hamline (1844-1865), Elmund A.
Janes (1844-1876), Matthew Simpson (1852-1884). lbid.

30Char]es Munger, '""Holiness And The Methodist Episcopate,' Advocate
Of Christian Holiness (Philadelphia), o.s. |1, January, 1871, 106.

31

William McDonald, '"Bishop George's Letter To.Presiding Elders On
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when the General Conference met every four years, the bishops in
their addresses to the delegates admonished them not to neglect the

preaching of holiness in their local areas. In 1832 the episcopal

leaders specifically alluded to the fact that Methodism at that time

had few living witnesses who could honestly testify that the '"'"blood of

Jesus Christ cleanseth from all sin.!" The bishops continued by saying:

uAmong primitive Methodists, the experience of this high attainment in
religion may justly be said to have been common: . . .'"" Many of the
holiness leaders (other than the bishops) held powerful and influential

positions in the church.32

Holiness," The Christian Witness And Advocate Of Bible Holiness
(Boston), n.s. IX, January 22, 1891, 1.

John Leland Peters, Christian Perfection And American Methodism,
99, 100. Cited hereafter, Peters, Christian Perfection. '"A Memorial
To The Bishops Of The Methodist Episcopal Church On The Subject Of En-
tir. Sanctification,'" The Christian Witness And Advocate Of Bible
Holiness (Boston), n.s. X, February 11, 1892, 5; "The Voice Of The
Bist »s," lbid., XIV, March 19, 1896, 2, 3, showed how the early
leaczrs felt about entire sanctificationt

"I have constantly testified for these five and twenty years, in
private and public, that we are sanctified, as well as justified,
by faith. And, indeed, the one of these great truths does exceed~
ingly illustrate the other. Exactly as we are justified by faith,
so are we sanctified by faith.
John Wesley, Journal of John Wes-
ley, 1, 338.

Dr. John McClintock said: 'If Methodism retains that doctrine
and the experience of sanctification, the next century is ours.’

John Wesley, Journal of John Wes-
ley, VI, 529.

| f Methodists give up the doctrine of entire sanctification, or
suffer it to become a dead letter, we are a fallen people.

Episcopal Address, General Confer-
ence, Methodist Episcopal Church,
1824,
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 One such individual was the Rev. Nathan Bangs, who, as a young man
fessed the experience of Christian holiness. Rev. Bangs first

- prominence in the Methodist Church when he served as an elected
to the General Conference of 1808, a position which he held in
f}hégdy until 1865 (with the exception of 1848). This strong advo-

e of Christian perfection was also responsible in 1820 for founding

‘writing the constitution of the Missionary Society of the Metho-

t Episcopal Church. Bangs held the offices of vice president, sec-

_L;ry, and treasurer of that society for sixteen years. In addition

o these duties he was appointed by the General Conference of 1828 to

“editor of both the Methodist Magazine and the New York Christian

'>. §. The latter was founded in 1826 and was one of the most influ-
tial nineteenth-century Methodist periodicals. The most lasting con-
itions of Bangs, however, were his published works which were a de-

se of primitive Wesleyan doctrine.33

The doctrine of entire sanctification constitutes a leading fea-
ture of original Methodism . . . Be assured, brethren, that if
our influence and usefulness, as a religious community, depend

~ upon one thing more than any other, it is upon our carrying out
the great doctrine of sanctification in our tife and conversation.
When we fail to do this, then shall we lose our pre-eminence; and
ﬁhh halo of glory which surrounded . . . our sainted fathers, will
have departed from their unworthy sons. 0 brethren, let your
motto be '"Holiness to the Lord."

Episcopal Address, General Conference
Methodist Episcopal Church, 1840.

ﬂg;would « « . exhort you, dear brethren, that the doctrine of en-
| _.fe sanctification, or entire holiness, be not confined to our
|$@andards; but that it may be a matter of experience in our hearts.
<.

Episcopal Address, General Conference,
Methodist Episcopal Church, 1852,

ﬂj"@son, Methodism, 85, 86. Bangs works included: A History Of

2thodist Episcopal Church; The Necessity, Nature, and Fruits Of
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Another Methodist whose work may have had a more lasting effect

than Bangs on the doctrine of Christian holiness and its propagation

was the Rev. Timothy Merritt. This man entered the Methodist ministry

in 1796 as a member of the New England Annual Conference and was re-

sponsible for publishing the Guide To Christian Perfection, the first

Methodist periodical wholly dedicated to the propagation of Wesleyan
holiness. This magazine first appeared in Boston in July, 1839. Dr.
James Porter, who knew Merritt as a personal colleague, said of him:

IFather Merritt! . « « lived and died untitled by man, he
ossessed those enviable qualities which titles, alas too
often! falsely indicate. He was a learned man, a man deep-
ly read in divinity and philosophy, critical in his observa-
tions, powerful in his analyses, of untiring application,
deeply experienced in the things of God, always exhibiting
the fruits of Eﬂe Spirit by the patience of faith and the
labor of love.

Dr. Abel Stevens, one of the principal historians of nineteenth-cen-

tury Methodism, left a fitting memorial to Timothy Merritt when he

wrote: !'"The great doctrine of Christian perfection was his favorite

San¢ fication: A Series Of Letters To A Friend; The Present State,
Pro<  rts, and Responsibilities of the Methodist Episcopal Church:
Witt an Appendix 9j_Ecc]es1ast1cal Statistics; The Reformer Reformed:
or { second part of The Errors of Hopkinsianism Detected and Refuted:

e ——————— — ——

gf,tl most Essential Doctrine of the Reformat1on”- The Errors of Hop~
5_g<1an1sm Detected and Refuted: In Six Letters to the Rev. S. “Willi-
Stor Pastor of the Presbyterian Church in Durham, N. Yo5 An Examina-
tior of the Doctrine of Predestination: Aﬁ Contained in a " Sermon,
ﬂﬂﬁa,ﬁg_1n Burl1ngton, Vermont, by Daniel Haskel; Letters to Young
£rs of the Gospel: On the Importance and Method of Study; The
Life o of James Arminijus, D. D., A Discourse on Occasion of the Death of
the _ verend Wilbur F1sk President of the W Wesleyan University; The
Revi ver Answered: or The D1sc1p11ne and Useages of the Methodist Epis-
222 ! Church, Defended Against the Attacks of the Christian Specator;

11cat1on of the Methodist Episcopacy.

34
Cui George Hughes, Fragrant Memories Of The Tuesday Meeting And The
2412 To Holiness, And Their Fifty Years Work For Jesus, 164. Cited
fter, Hughes, Fragrant Memories.
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theme. He was a living example of this truth.”35

Two lay persons, however, Dr. Walter C. and Mrs. Phoebe Palmer,
were the most highly respected and influential holiness advocates
within the ranks of American Methodism. As a physican in New York
City, Dr. Palmer, with his wife, was responsible for leading literally
thousands of people into the experience of Christian hoHness.3

The Palmer family as early as 1835 encouraged their close friends
to propagate the doctrine of Christian holiness in every possible way.
|t was the sister of Mrs. Palmer, Mrs. Sarah Langford, who during the
summer, was instrumental in combining the Ladies Prayer Meetings of two
New York Methodist congregations into an extra-ecclesiastical meeting
for the promotion of holiness. Not long after this was accomplished,
Phoebe Palmer received the blessing of entire sanctification and as
a result assumed the responsibility of conducting these gatherings
each Tuesday in her home.37

It was during the same year (1835) that Mrs. Langford also sug-
gested to the Rev. Timothy Merritt that he publish the holiness period-

ical, the Guide To Christian Perfection. Almost all of the material

in the early issues of the Guide consisted of testimonies to the reali-
ty of Christian holiness as a second experience obtained through faith

in Christ. The majority of such statements of faith were supplied by

35“&-, 135.

6

] George Hughes, The Beloved Physican, Walter C. Palmer, M.D.,
and His Sun-Lit Journey to the Celestial City, 164, 167. Cited
he| after, Hughes, Beloved Physican.

| ?7Timothy L. Smith, Revivalism And Social Reform, American Prot-
£s ‘nism on the Eve of the Civil War, 105.
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.be Palmer, who recorded them as they were first verbally given

‘.ing the '"Tuesday Meeting for the Promotion of Holiness.'' This group
mately composed of hundreds of Methodist ministers, two bishops,
{ three men who would later assume that office, received instruc-
toward "heart purity'' when they attended the weekly meetings
.1d in the parlor of the Palmer home. By the end of the long evan-
Jistic career of the Palmers in the 1880s, 238 Prayer Meetings, such
; ?hey had established in New York, were meeting weekly. There were
cen of these meetings in Philadelphia, fourteen in Boston, twelve
n Baltimore, seven in Toronto, Canada; and in addition six in other
foreign countries.38 The more influential men who attended and re-
jved instruction at these gatherings developed into an inner circle
f holiness advocates within the general body of American Methodists.
individuals, both men and women, along with the Palmers kept
the '"_- “er of holiness to the Lord ever displayed'" whereby their num-
bers were greatly multiplied to constitute a company of leterally
thous ds.39

= Bible doctrine of entire sanctification was restored to the
focal point it had enjoyed during the early years of Methodism while
under . e leadership of the Palmers. They travelled extensively in the
Unite. States, England, and Canada conducting revival meetings. In the

winter the doctor stayed in New York and attended to his medical prac-

tice while she went on evangelistic tours. In the summer, however,

8
3 Hughes, Fragrant Memories, 30-35, 97.

; 39George Hughes, '"Days Of Power In The Forest Temple,' Guide TJo
SS And Revival Miscellany (New York), o.s. LXIV, October, 1873,
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| .lmer joined her in tent-meetings and revivals where he always
Dr. | -

ed it a privilege to tell the people about the boundless love

nk0

ticoul

Chir13te

They both possessed the necessary attributes for such a work, in-
uding warm sensibility and a mild temperament. The doctor himself
s a remarkable public reader, and when it came time for the congre-
tional hymn to be announced, he would stand and read the verse be-
e it was sung, interposing significant remarks as he read. After
song Mrs. Palmer would give a clear Bible lesson generally per-
ining to Scriptural holiness. When she had finished, her husband
1d exhort the people to come forward to the mourner's bench and have
jth in God to fill the needs of their hearts. The following exem-
lifies such an exhortation:

Shall we not give ourselves up fully to God, that His will

may be done in and by us? We shall pass this way but once,

and shall we not seek the enduement of power? Our calling

is a high and holy one. Jesus has committed to his people

the great and important work of making Him known wherever

we go. He says, 'Go ye into all the world and preach the

Gospel to every creature! . . . It will be according to

our faith.h Will we be found among the number of Jesus!

witnesses? !

Frequently in these evangelistic services, it was reported that
€ Spirit of God was manifested through the conversion of sinners
and the sanctification of believers in such a way that people lost
track of time. At such meetings it was recorded that no fewer than

F“'ft)" persons usually presented themselves at the altar to seek the

the fyli "baptism of fire.'' The extensive influence of the Palmers

Lo,
Simpson, Methodism, 691, 692.

L
1Hughes, Beloved Physican, 167, 168.
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ﬁI]ustrated by one woman who travelled fifty-six miles by stage
‘the purpose of bringing an unconverted relative to one of their

gious services. During one typical summer campaign, Mrs. Palmer
rted that not less than two thousand were converted or sanctified

tings she and her husband conducted.L*2

mee
Wesleyan doctrine was most effective when the 'revival fires"

- burning; people could be more easily convinced of their need for
ystification and sanctification under such circumstances. During the
ole of the nineteenth century, these revivals came and went within
nerican Methodism; and much good was accomplished, and, no doubt,

y people remained true to God through their influence. In certain
s of the country, however, revivals were sometimes conducted by
ngelists, who unlike the Palmers, relied on their own personalities
influence the people rather than letting God convict them of their
ns. When such circumstances prevailed over a period of years, the
ople became skeptical about the inner life. Charles Finney, a noted
steenth-century evangelist and advocate of Christian holiness, said
at he visited areas in New York state (''the burnt-over district')
there ''revival fires" had left the field of labor '"so blistered by
onstant revival flame that no sprout, no blade of spiritual life,

uld be caused to grow; only the apples of Sodom flourished in the

h of religious ignorance and a tendency to free love and spiritual

'--"‘Hnities.”"+3

Two other equally important circumstances were responsible for the

“21bid., 172-177.

b3
J. L. Neve, Churches and Sects Of Christendom, 398. Cited here-
€r. Neve, Churches and Sects.
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tual decline of the Methodist Church between 1830 and 1865. The
1ine partly evolved from the continuing prosperity of the country
_h to a certain extent was influenced by a steady trend toward in-
.:d industrial development of America, and therefore, the people be-
, more and more wealthy. This situation was referred to by Nathan

in 1837 when he asserted: !'The Methodists are becoming more and
Lﬁea]thy’ and are therby in danger with others of being swallowed
with the cares and riches of the world.'" These conditions were
conducive to the fostering of Christian perfection, and as a result
principal teaching of early Methodism, according to Rev. Bangs, was
any cases "well-nigh swallowed up in a welter of other
;‘éte-rations.”LILlL

The principal controversy, however, that plagued not only the
odists but all the major Protestant Churches in America from 1830 to
was the issue of Negro slavery. The Methodists, because they

nded to be emotionally inclined concerning moral and religious issues,
more easily affected by the highly excited climate which accom-

ed the slavery controversy. This fact combined with a rigid struc-
;1 form of ecclesiastical government precipitated a schism in 1844
divided the Methodist people, North and South, into two distinct-

Séparate religious bodies.“E

Lk - ¢
Peters, Christian Perfection, 100.

5

John Nelson Norwood, The Schism in the Methodist Episcopal Church
=% A Study of Slavery and Ecclesiastical Politics, preface, L.

€C hereafter, Norwood, Schism.




CHAPTER 11

DECLINE OF HOLINESS IN METHODISM 1830 TO 1865

As early as the 1784 inception of American Methodism, rules were
-+ad into the discipline which governed the institution of slavery.
ordingly, any Methodist who refused to free his slaves, unless the

= in which he lived forbade it, was to be denied the elements of

e Lord's supper and expelled from the church.] This rule or eccle-
,stical law was established in accordance with the views of John

ley on the subject. He believed that slavery was one of the

satest evils a Christian could fight, and in his 1774 book, Thoughts
n Slavery, Wesley utterly denounced men who argued the necessity of
ontinuing so evil an institution and described American slavery as

the vilest that ever saw the sun."

The actions of the 1784 Conference reflected the ideological im-
act of the American Revolution which asserted the "unalienable rights
all men, and was also in accordance with the stated purpose of Amer-
n Methodism to "reform the Continent and to spread scriptural holi-
E?eedoﬁﬂ over these lands.”3 Rev. Jesse Lee, the first historian
.Jﬁhe Methodist Episcopal Church and a strong advocate of Christian

erfection, said the language of the early conference was ''too strong

3 !Donald G. Mathews, Slavery and Methodism A Chapter in American
rality 1780-1845, 10. Cited hereafter, Mathews, Slavery.

2
John Wesley, Thoughts Upon Slavery, 35.

3Lee, Methodists, 91.
L1
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d calculated to irritate our people and not convince them of their
an

mistakess"

he first two bishops, Francis Asbury and Thomas Coke, along with
the other leaders of early Methodism, were as strictly opposed to human
pond-" ' @s they were in favor of Bible holiness. Bishop Asbury as
early as 1780, however, ''spoke to some select friends abouthBposina
slave-keeping, but they could not bear it.'" Immediately following the
nchristmas Conference'' of 1784, Asbury recorded that he ''found the
minds of the people greatly agitated with our rules against slavery."
By 1718 Asbury came to the conclusion that ''sTavery will exist in the

5

E@u_fg perhaps for ages.'"” Thus, he showed his awareness of the im-
poss »ility of doing away with slavery without antagonizing the slave-
holderse Asbury was convinced that slavery should be regulated and
finally destroyed, but as an ardent defender of Christian holiness,

he was determined not to allow the actions of the early conferences to
hinder the preaching of the Gospel. The bishop felt that Christianity
would "soften'' the masters and ''sweeten the bitter cup" of slavery for

6
the Negro.~ Over a period of years, therefore, the Methodist Episco-

pal Church gradually eased its initial stand against slavery.

uHistory of the Organization of the Methodist Episcopal Church,
gui~: Comprehending all the Official Proceedings of the General Con-
Ifrece; the Southern Annual Conferences, and the General Convention;
Witk Such Other Matters As Are Necessary to a Right Understanding of
the "ase, Intro., I11-VI. T

w
~

|

-

z

SMethodist Quarterly Review, 1876, o.s. LVIiIIl, D. D. Whedon, ed.

Feb 6Asbury, Journal, |11, 160. Francis Asbury to George Roberts,
TE ruary 11, 1797. Conference rules regarding slavery appeared in
;—%L’bié On Slavery by John Wesley written in 1774 and republished in
Fe“t form by the American Anti-Slavery Society in 1839, 85-89.

our years before the M. E. Church was organized the Conference
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In direct proportion to their laxity on the South's ''peculiar

¢i1 tion" Methodism gradually stopped stressing the importance of
ins :

S

condemned slaveholding in the following terms:

niThe Conference acknowledges that slavery is contrary to the
laws of God, man and nature, and hurtful to society: CONTRARY
T0 THE DICTATES OF CONSCIENCE AND TRUE RELIGION and doing what
we would others should do unto us; and they pass their disappro-
bation upon all our friends who keep slaves and advise their

freedom. '

1784

At the time the church was organized ‘'every member who had slaves
in those states where the state will admit freedom shall after no-
tice given him by the preacher within twelve months (except in
Virginia, and there within two years) legally free his slaves.'

Every person, « « « who will not comply . . . shall withdraw from
our society within twelve months. 'Those who buy, sell, or give
them away, unless on purpose to free them shall be expelled im-
mediately.'

1785

The minutes stated that they abhorred the practice of slavery and
would not cease to seek its destruction.

1835

Some years after the above period the discipline contained the

rule: :
We declare that we are more than ever convinced of the great
evil of slavery and do earnestly recommend to the yearly
Conference, Quarterly Meetings, and to those who have the
oversight of these Districts to be cautious of persons they
admit., They are directed to draw up the gradual emancipation
of the slaves to those states in which no general laws have
been passed.

1836
The General Conference condemned 'all abolition movements.'!' The
Baltimore Conference has 'virtually declared the slave trade in- '

nocent, and the Georgia and South Carolina Conferences declared |
that slavery is not a moral evil.! ’
|

1837 i'

The Baltimore Conference said the general rule in reference to
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stian perfection. This was because the doctrine of holiness empha-

4 the conceptional idea of spiritual freedom and as such was total-

.ontrary to both the intellectual and physical bondage of slavery.
‘thern Methodism, as a result, was never as strong as the Northern
of the church on the subject of Bible holiness; few Southerners,

efore, professed "perfect love toward God and man'' while holding

eir fellow human beings in bondage.

t |ying and selling men, women, and children should be taken,
¢ .strued and understood, so as not to make the guilt or inno-
nce of the accused to depend upon the simple fact of purchase
or sale of any such slave or slaves, but upon the attendant cir-
- stance of cruelty, injustice, or inhumanity. . « !

“-- South Carolina Conference requested the publication of a ser-
on that maintained that God has 'instituted' 'authorized,' ‘rec-
.ized,' 'justified,' and 'sanctioned the principles and prac-

+ ce of slavery.'

~ That God now approves of the present enslavement of the Africans
and their descendants.

That Christians may lawfully hold slaves.

That admitting slavery to be a sin 'ministers have no right to
~ pronounce it to be so.!

- That the Jews were allowed by God, to buy those as slaves, whom
they knew to have been kidnapped.

I_S]avery may exist universally and forever, without any evil, . . .
1838

At the Conference the following resolution was adopted:
'Whereas, we hold that the subject of slavery in these United
States is not one proper for the action of the church, but is
exclusively appropriate to the civil authorities; therefore,
Resolved, that this Conference will not intermeddle with it,
farther than to express our regret that it has ever been in-
troduced in any form, into any one of the judicatories of
the Church,'"

7 -
Sweet, The Methodists, IV, 150, 160.
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The numerical strength of Methodism in North America prior to

0, nonetheless, was largely confined south of the Mason-Dixon line

the Ohio River. This was evidenced by the fact that in 1776, out
¢ a total of 4,922 members eighty-nine percent lived in the Southern
onies. The main reason for this was that when the American Revo-
jon took place, the Congregionalists of the New England colonies

d the Presbyterians of the middle colonies cast their loyalty with
revolutionaries. In the South where the Anglican Church was pre-
inant, these two groups had few supporters, and when the war went
ainst the English, the Anglican clergy pulled out, leaving a vacuum
shich the Methodists were able to fill successfu]]y.8 By 1818, how-
aver, it was obvious to most Methodists in the South, based on compara-
ive statistics (114,569 - South and 115,058 - North), that they had
ost their numerical superiority.9

The stagnated lack of growth of Southern Methodism compared to

2 supporters of Wesleyan theology in the free states of the North
gely resulted from a steady migration of Virginia and Carolinan
sidents to the Northwest Territory. These Methodists left their

€s to resettle in the Ohio and Indiana Territories because, they,
strong advocates of Christian holiness, were ardently opposed to
slavery. John Sale, a presiding elder of the Ohio district and one of
he founders of Methodism in the Cincinnati area, substantiated this
1n a February 20, 1807, letter to his brother, a resident of Virginia.

Sale asserted: "'The purity [Eolineégl of our doctrines is to our

8
Neve, Churches and Sects, 38L.

9Emory Steven Bucke, ed., The History of American Methodism, 3
vols., 11, 83, Cited hereafter, Bucke, Methodism.
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sperity as the main spring of a watch is to its constant runing
o

iqj.-” He continued by saying that the residents of Ohio did not

have to contend with the contamination of slavery and as such "live

a5 well as those of Virginia and better as it respects . . . peace
and tranquillity." Another Methodist, Frederick Bonner, who moved
from Virginia to Ohio during the first decade of the nineteenth-cen-

tury, praised the virtues of his new home in July, 1807, because, as

he said, 'when once planted here our children are saved from the harm-

ful practice of trading their fellow creatures in the manner | under-

stand some of our friends have done in [Qirginié] ’ Ul

. Even though most Methodists living in the free states of the North

‘were opposed to human bondage, they were by no means united on a suit-
‘able method for its destruction. During the first three decades of the
nineteenth century, the majority of such individuals, especially those

who advocated Christian holiness were in favor of gradual emancipation

11

for Negroes and their removal to Liberia in Northern Africa. There

was nevertheless, in the New England states a small but determined
group who opposed gradual emancipation and advocated immediate freedom
for all slaves. The fundamental declaration of this group proclaimed:

slavery is a sinful and criminal institution for which the
nation ought immediately to repent; second, that the slaves
'ought instantly to be set free, and brought under the pro-
tection of the law'; third, that colonization could be no
substitute for Ehe immediate and total abolition of
slavery, . . .]

0Sweet, The Methodists, IV, 160, 184, 196, 260.

1
]Mathews, Slavery, 91.

2
re 10 H. Shelton Smith, In His Image, But . . . Racism in Southern
i€ 1gion, 1780-1910, 74.
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n individuals, because of their unbending support for the immediate
jtion or destruction of Southern slavery found very little encour-
ment among the Methodists prior to 1830. This was particularly true
nong those persons favoring the Wesleyan doctrine of Christian per-
&on.]3 Many advocates of Bible holiness by the early 1830s, none-
heless, became convinced of the inadequacies of gradual emancipation
accordingly were converted in growing numbers to the abolitionist
eology. Such a development split the perfectionists' ranks within
erican Methodism.

The fundamental principles of abolitionism as a moral protest
jainst the evils of Southern slavery were dramatized by such individ-
1s as Theodore Dwight Weld, the Tappan brothers, and William Lioyd
ison. By the late 1830s Garrison through the pages of his even-

ually influential newspaper, The Liberator, had become the predom-

ant spokesman for the radical abolitionist element. This publica-
which first appeared in 1831 on a weekly basis was almost singu-
;Ty responsible for winning many prominent Methodists, who supported
he doctrine of ''perfect love,' to the point of view of the

i litionists. '~ |

:"1 The most prominent Methodists won to extreme Garrisonian aboli-
ionism were the Revs. LaRoy Sunderland and Orange Scott. These men in

openly opposed colonization or the removal of Negroes to Africa.

]3Mathews, Slavery, 145.
1
qﬂorwood, Schism, 29, 30.

P
William L, Garrison, '"To The Public,' The Liberator {Boston),
January s 18331, 1.
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jliation with the conservative holiness faction in 1833 by taking

_ active part in the organization of the American Anti-Slavery Soc-

sty The leaders of this movement, including Garrison, supported the
ctrine of Christian perfection. Garrison revealed his strong per-
fectionists leanings in 1837 through a poem entitled ""Christian Rest."

What is rest? It is to be
Perfect in love and holiness:
From sin eternally made free;
Not under the law, but under grace;
Once cleansed from guilt, forever pure:
Once pardoned, ever reconciled;
Once healed, to find a perfect cure;
As Jesus blameless, undefiled; 16
Once saved, no more to go astray; . «

The majority of Methodist leaders, however, looked on the American
Anti-Slavery Society as nothing more than a puppet organization which
arrison and his extremist colleagues founded in order to create dis-
ord within the established church. Sunderiand and his Methodist as-
socii .2s, because of their association with the radicals of the Na-

tional Anti-Slavery Society, were distrusted by the episcopal leaders;

Wendel Phillips Garrison and Francis Jackson Garrison, William

Lloyd Garrison 1805-1879 The Story Of His Life Told By His Children,

L vol:., 11, 1835-1840, 153, 154. Sunderland and Scott were awakened to
the condition of the '"Black bondsmen'' in the Southern states through
The | “berator combined with other writings which included Thoughts on
Aﬂjf 1 Colonization: or an Impartial Exhibition of the Doctrines,

Princ >les, and Purposes of the American Colonization Society by

Garr .>n; The Anti-Slavery Examiner No. 4 and Slavery and the Internal
2lave Trade in the United States by Theodore Dwight Weld; and American
2lavery As It Is: Testimony of a Thousand Witnesses published by the
American Anti-STavery Society. A graphic description related by Sarah
Grimkee confirmed that while traveling in South Carolina she saw
; human head stuck on a pole beside the road. Upon inquiry, she learn-
°d that it was the head of a runaway slave who had been shot, his head
€Vered, and put along the public highway to serve as a deterrent to
ther Blacks contemplating such action. Such stories along with the
;; €ral lack of visible action on the part of the Methodist Episcoapl
-UrCh Stimulated Sunderland and Scott to adopt an extreme course of
:j;t‘On- Theodore Dwight Weld, comp., American Slavery As It |s:

Stimony of a Thousand Witnesses, 23, 77.
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nce, the gulf between the ultra and conservative holiness

in con seque
17

factions within the church progressively widened.
a

, ar Methodist ministers, along with Sunderland, publicly assailed

the church in 1835 for ignoring the ''unjust, violent, and oppresive'

system of slavery. Their accusations appeared in the February L, 1835,

e of the Methodist publication, Zion's Herald, and marked the incep-

jssu
tion « ~a long and bitter conflict between the Methodist episcopacy,
suppc. ~2d by official church magazines and the leaders of Wesleyan ab-

o]itionism.]8 Such antagonists, in order to attack the Methodist bis-

hops, accused the editor of the Christian Advocate And Journal, Dr.

Nathan Bangs, of ''apologizing for the enslavers of the human species
and attempting to justify the system.' Bangs denied that he justified
slavei - and explained that he hated the ''disease but could not approve

the pi _scription of the physicans.!" The 'physicans' or abolitionists

did not 1imit their assult on Methodism to its official publications
it also relied on pamphleteering and independent magazines.]9
5T Rev. Orange Scott, as one of the prominent Wesleyan advocates of
immediate Negro emancipation, issued an anti-slavery pamphlet in 1836

which drew an immediate response from the conservative group. The pam-

phlet was officially censured as containing many ''palpable falsehoods"

s

- ]7Edward D. Jervey, 'LaRoy Sunderland, Zion's Watchman, And Metho-
‘15? Disunion 1830-184L,' 17, 18. In 1839 the American Anti-Slavery
Society republished a small pocket-size edition Thoughts On Slavery by

hn Wesley. This tactic, no doubt, had a profound effect on many
thern Methodists.

18
] Abram D. Merrill et al., "An Appeal to the Members of the New
B;i:f?iand New Hamshire Conferences of the M. E. Church,' Zion's
rald (Boston), Vi, February 4, 1835, 14,
. 19
Nathan Bangs, 'A Great Mistake,' Christian Advocate And Journal
York), 1X, February 20, 1835, 102.
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. Methodist General Conference which met in Cincinnati, Ohio, in

while the delegates at the conference condemned ''the great

i1s of slavery' by a vote of 123 to 15, they also 'disclaimed any

ht, wish or intention, to interfere with slavery as it exists in
Nty

20
country."

It was in response to such attitudes that the first radical Wes-
L)

van abolitionist periodical, Zion's Watchman, appeared on January 1,

36, in New York City. The basic perfectionists nature of this paper
5 revealed in the first issue when its editor, LaRoy Sunderland,

'we shall never speak or write what we believe to be true, but
Jove!'"' Rev. Sunderland made this statement as he called for an

y and ''peaceful" discussion of the complicated issue (slavery) that

21 By November, 1839, the editor of the Watchman

1fronted Methodism.
>rted that the magazine was accomplishing the work for which it was
ded. '"The Methodist Episcopal Church no longer sleeps over the
tion of nearly three millions of slaves in the Christian land.

e attention of her ministry and members, East, West, North, and

ith has been aroused and directed to the consideration of this great
-‘-“22 According to Rev. Orange Scott, the Watchman whfch had

Circulation of about six thousand in 1839, was responsible for

olitionizing the Maine Conference and regenerating others mainly in

Lucius C. Matlack, The History of American Slavery and Metho-
y from 1780 to 1849; and History of the Wesleyan Methodist Con-
N of America, 139-142. Cited hereafter, Matlack, American

y and Methodism.

21
~ LaRoy Sunderland, ''Our Object,' Zion's Watchman (New York),
vanuary 1, 1836, 1.

ZZLaRo S " " . 8
Y Sunderland, ''Prospectus,'' |Ibid., IV, November 30, 1839,
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23
- Eng]andl”

As a result of the increased trend toward abolitionism in the
*:-thern Church, Southern Methodists, even though they were not openly

favor of slavery, adopted the stand that the church should not dis-

uss or interfere with the ''peculiar institution.' This was reflected
4 resolution passed by the Georgia Annual Conference of 183814

Eived: . . o . that slavery as it exists in the United States is
a moral evil. 2. That we view slavery as a civil and domestic in-

tution and one with which, as ministers of Christ, we have nothing

y do, further than to ameliorate the condition of the slave by endea-

oring to impart to him and his master the benign influences of the re
24

ligion of Christ, « « .
The Methodist episcopacy supported the Southern view by admonish-
ing all members, and especially the ministers of the church, not to be
awn into the slavery controversy. In many of the Northern annual
onferences during the years 1836 to 1842, the Methodist bishops effec-
ively employed their ecclesiastical position and prestige to avoid the
question of slavery and preserve the unity of the church.zs
Ministers 1ike Orange Scott and LaRoy Sunderland refused to aban-

their views on abolition which they believed were founded on prin-

Ciples set forth in the Bible and in Wesleyan doctrine. Because of

. 23Lucius C. Matlack, The Life Of Rev. Orange Scott: Compiled From
His ‘arsonal Narrative, Correspondence, And Other Authentic Sources Of

%ﬂﬁ Jation, in two parts, 125, 126. Cited hereafter, Matlack, Oraﬁag
cot .,

2
" “Bucke, Methodism, 27. Quoted from Orange Scott, ''Appeal to the
ethodist Episcopal Church,' The Wesleyan Anti-Slavery Review, 1838, 17.

25
Sweet, Methodism, 237, 238, 240.
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these men were tried at least six times prior to 1840 by differ-

Methodist annual conferences on charges ranging from '""!immoral and

hristian conduct'" to "'falsehoods, defamations, and misrepresen-

26

jon.'"
 The seventh and last trial charged Rev. LaRoy Sunderland with sl-
ering Bishop Joshua Soule, who had reportedly said that he never ad-
ed the "liberation of any slaves, and thought he never would.'' The
-7, or of the Watchman responded to the supposed statement of the bis-
» by publishing a poem which reflected the highly electrified state
the controversy.
Receive this truth--deep, dark thy stain!
Thy very soul is tinged with blood!
Go, do thy first works o'er again;
Go, cleanse thee in thy Savio§7's blood!
Deborah
is last verse of the poem was brought to the attention of the New
k Annual Conference, and as a result, that body preferred charges
slander against Sunderland at the New England Annual Conference of
28

h he was a member.

Bishop Soule presided at the trial in which he allowed Rev. C. A.
'-is, prosecutor, to present slanderous articles written by Sunderland,

hile he would not permit the defendant to read a letter published in

the New York Weekly Messenger in which Davis reportedly called Sunderland

an U ?UNCIPLED LIAR." When the defendant tried to present the Weekly

‘jLaRoy Sunderland, "Editor's Trial," Zion's Watchman (New York),
Vs A~ 41 11, 18140, 105.

27
""Poetry To Bishop Soule," Ibid., IV, September 21, 1839, 152.

8
- LaRoy Sundertand Manuscript Statement, made April 22, 1872.
aRoy Sunderland Manuscript, New Englnad Methodist Historical Library,
Oston, Massachuetts.
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nger article in his own defense, the bishop ordered him to stop.
.;]15 sunderland retorted that he would publicly read the controver-
1 letter ''in spite of all the bishops in the land.'" Soule then se-
.;_y rebuked him by saying: 'In all my experience and in all my
rcourse with my fellowmen, | have this to say, that LaRoy Sunder-
d is the first man that ever dared to speak to me in that manner."
nderland shouted back, 'l thank God, Sir, that you have lived long
to find one man who will tell you to your face what many others
w[ef you behind your back.”29
Years later (1881) Lucius C. Matlack confirmed that the arraign-
of abolitionists before the annual conferences ''clothed them with
e sacredness of martyrdom, and awakened misgivings,'' on the part of
e average Northern Methodist.30 The manner in which charges were

ferred against the leaders of Methodist abolitionism combined with

» lack of positive action on the part of the church was instrumental

29Mat’lack, American Slavery and Methodism, 250-254; ''"Jotham Horton

| Orange Scott, ''Seventh Trial Of The Editor |LaRoy Sunder]aEE]Of

on's Watchman,'' American Wesleyan Observer (Lowell, Massachusetts),

July 23, 1840, 97-100. The defense of Sunderland before a full ses-
on of the New England Annual Conference lasted nearly four hours. He

as not forbidden by Bishop Soule to read the Davis letter as stated by

Lte C. Matlack, but was instructed by the Bishop at the end of four

lours to conclude his defense. This was, no doubt, the point and issue

r which Sunderland and Soule openly quarrelled not over the content

the defense of Sunderland. Compare the Matlack account with the

and Scott account, Ibid.

| !
Iy 30Lucius C. Matlack, The Antislavery Struggqle And Triumph In The

thodist Episcopal Church, 18, 19. This statement of Matlack was sup-
= S in a Tetter in which one anti-slavery proponent bewailed the in-
. ice of the proceedings of the annual conferences. He concluded his

tément by saying, 'l have little hope of justice being awarded you
mgt favor will be shown you, when | think how strongly those are
ted who are to act against you.! "Editor's Trial,'" Zion's Watch-

';jNew York), V, March 28, 1840, 51.
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eading Orange Scott, LaRoy Sunderland, and Jotham Horton to with-
, from the Methodist Episcopal Church in November, 1842.3]

A new and separate ecclesiastical organization known as the Wes-
eyan Methodist Connection of America was formed as a result in May,
':3, in Utica, New York. This new church was subdivided into six con-
2rences covering a geographical area extending from Maine to Michigan.
its inception it had six thousand members; eight months later the
mber had grown to fifteen thousand. The Wesleyan leaders asserted

ey were not withdrawing from anything essentially pure Wesleyan holi-
s, but from the episcopacy and slavery, both of which they believed
32

to be anti-scriptural.

The official periodical of the new church, The True Wesleyan,

first appeared on January 7, 1843, in Lowell, Massachusetts. |t was
pubTich=d weekly by the Rev. Orange Scott with an annual subscription

price of two doHars.33 The magazine condemned the moral evils of

: Jotham Horton, Orange Scott, and LaRoy Sunderland, 'Withdrawal
from The M. E. Church,'" The True Wesleyan (Lowell, Massachusetts),
!y January 7, 1843, 1.

32Mat]ack, Orange Scott, 209-215. According to Lucius C. Matlack
as many as 105 stationed ministers along with approximately seventy-:
five tndred lay members withdrew from the Wesleyan Connection within
a per.od of eighteen months following the end of the Civil War and the
conse  :nt permanent abolition of American slavery. Matlack and the
major::y of those who left the Wesleyan Connection reaffiliated them-
5§]Y€ with the Methodist Episcopal Church where many became active par-
tici=.its in the National Camp Meeting Association and the holiness re-
Vival that swept across North America during the last half of the nine-
teent century. Lucius Matlack, ''"American Wesleyans,' The Methodist
Home - Hurnal (Philadelphia), |, October 26, 1867, 340.

33John B. Hall, '""Terms,'" The True Wesleyan (Boston), [, May 20,
l8h3s 77.  American Wesleyan Observer (Lowell, Massachusetts),
anuary 2, 1840 - August 13, 1840, along with the New England Christian
—9335‘29 (Lowell, Massachusetts), January, 1841 - ?, acted as the im-
m?d1;,¢ predecessors to The True Wesleyan. All three of these publica-
tions had strong perfectionist leanings, but because of the excited
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'.ary which Scott asserted were contrary to the Christian '"law of
(holiness). Scott emphasized the importance of Christian per-
tijon when he said: ''We have taken high ground on the moral ques-
":L [g]avetzl of the day. Our lives will be critically examined, our
I ves scanned. Our only recourse is to live down opposition. This

cannot do without personal holiness."

;'*
The withdrawal from Episcopal Methodism by many Northern members,

their formation of the Wesleyan Connection had a profound effect on
:-;;rent body. As a result when the next Methodist General Conference
nvened in New York City on May 1, 1844, many Northern delegates,
secially those representing the New England Area Annual Conferences,
.;;L'determined to censure the slave-holding Methodists of the South.35
‘When it was revealed that a Southern bishop, James 0. Andrew,
wned two Negro slaves, the issue of human bondage could no longer be
shed aside as not being relevant to the church. The majority at the
erence, by a vote of 116 to 60, refused to accept the Southern ar-
ment that Bishop Andrew, who was a resident of Georgia, was not re-

ired to emancipate his slaves. Andrew was instructed in the words

" the conference to 'desist from the exercise of his office so long

-{ﬁq of the slavery controversy, the Wesleyan doctrine of perfect love
hiseldom mentioned specifically in their columns.
34

‘Jotham Horton and LaRoy Sunderland, "Christian Holiness," The
ue Wesleyan (Boston), |, April 15, 1843, 59.

}f‘?sﬂorWOOd, Schism, 59-63. Dr. William Capers, leader of the South
e Tiia delegation, confirmed the consequential importance of the Wes-
@l secession when he asserted: "It is not worth while to split the

which divides the present 'conservatives,! as they call themselves,
'OM the abolitionists of a few years ago. Anything short of the most
P1d and fanatical abolitionism is called conservative." William
S, Letter From Dr. Capers,' Southern Christian Advocate (Charles-
'» South Carolina), VII, May 24, 18GhL, 198,
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~= ey : T . 2
, impediment Edgve—hon1n remams.”3 The investigation

. resulted in the public censuring of Bishop Andrew lasted from

20 to June 8, 1844, and culminated in what was referred to as the
of Separation. According to this plan, the Methodist Episcopal
along with its properties was to be divided North and South of
:,gason-Dixon line and the Ohio River. When the majority of the
ern annual conferences met, they refused to endorse such a plan.
vote was sustained by the 18L8 General Conference which also
-ted the 184k Plan of Separation.37
The predominant attitude of most Northern Methodists after the

stion of the Wesleyan Connection and the schism which split the

: wés well stated in 1852 by Daniel Wise, editor of Zion's Herald.

are for peace and purity,' he asserted, ''but towards slavery we
show aught but undisguished abhorrence. Our only business with
shall be to seek its 'extirpation' by all judicious and prudent
ans; especially from the Church of Christ.”3

~ Because the Northern Church would not recognize the Plan of Sep-
tion, the leaders of the Church, South, felt they had no other al-

ative but to turn to the civil courts. In August, 1849, judicial

6
30 Journa of the General Conference 1844, 11, 75-78, (1800 Georgia

””'.1ati§n prohibited emancipation in any form except by legislative
ment ) .

5=

37Bucke, Methodism, 56-62. For a contemporary account of events
e ately prior to and during the 18L4k4 General Conference see ''The
;ronal Anti-Slavery Convention,' Niles National Register (Baltimore,
'ﬂ;‘gnd), Oe.s. LXIV, September 16, 1843, L7; "The Methodist Episcopal
'll,Conference,” Ibid., LXV, May 18, 1844, 192; William Davis,
:lSouthern Convention,' Ibid., LXVIl, July 13, 1844, 311,

€¥an Journal (Boston), XXIIl, July 7, 1852, 2.
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on was jnitiated in the United States Circuit Court of New York
i.ht the New York branch of the Methodist Book Concern, and in

| ]852’ another suit was filed in Cincinnati against the Ohio

. Concern. The New York case was decided in favor of the Church,
| 39 but the Ohio case had to be carried all the way to the Uni=-

4 States Supreme Court (William A. Smith v. LeRoy Swormstedt) which
1853 reversed the decision of the lower court and ordered the Book
property divided.L}o The bitterness stimulated by the Methodist
of 1844 and the Book Concern controversy that ensued were hard-
conducive to the fostering of the Wesleyan doctrine of Christian
iness or ''perfect love.'"

ere was, however, a small group of holiness advocates who re-
wato become entangled in the slavery controversy. The leading fig-
ithin this group included Dr. Walter C. and Phoebe Palmer who
ayed a primary role in perpetuating the doctrine of Christian perfec-
s ring the turbulent years when the slavery controversy was so

tly debated. The many writings of Mrs. Palmer on the subject of

love" proved very popular. The Way of Holiness (1845) appear-

N as many as thirty-six different editions and by 1851 had sold
nty-four thousand copies. It was translated into the French and

man languages, while Faith and |ts Effects (24th ed., 1859) was

nslated into the German. Other popular works distributed abroad

““Sweet, Methodism, 256-267.

ho ,

William A. Smith v. LeRoy Swormstedt,57 U. S. (16 Howard), 288-

13 (1853), The suit was filed by William A. Smith as the appointed
Lcsentative of the Church, South against LeRoy Swormstedt and John

WErs, agents of the Book Concern at Cincinnati. Also see R.

» The Methodist Church Property Case Henry B. Bascom and Others

' 3€0rge Lane and Others.
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Entire Devotion (20th ed., 1859), The Promise of the Father

cluded:

159, Incidental |1lustrations (1855), and Four Years in the 01d
‘; ] (]367). In addition to her writings Mrs. Palmer and her husband
f.ucted revivals and camp meetings along with the Tuesday prayer
etings they had held in their New York City home since the summer of

L1

This remarkable couple in 1859 demonstrated their dedication to the
se of Christian holiness in foreign lands as well as at home by be-
1inning a four-year tour of Great Britian and Europe. During their
tay in the ''01d World'" the Palmers held religious services in most of
the major cities of England, Wales, Ireland, and Scotland. The report-
i number of conversions at Sunderland, England, alone was 1,011 with
200 receiving "heart purity.'" These results typlified the acceptance
of th- Gospel as presented by Dr. and Mrs. Palmer. When the couple re-
turned home in 1863, they found the doctrine of ''perfect love'' general-
ly neglected, even among the Methodists, because of the hatred stimula-
ted by the Civil War.™2

This is not to say that Bible holiness became altogether extinct

during the war years. Wesleyan teachings were at times emphasized even
among the men in the armies, especially those of the Union. This was

witnd i;sed in May, 1864, among soldiers in the Third Division of the

h]Hughes, Fragrant Memories, 4,5, 10-15, 183; Hughes Beloved
Physican, 243.

2Ibid., 189-205. Some of the cities the Palmers visited includ-
ed: Belfast, Coleraine, Antirim, Bellaghy, Ireland; Sunderland, New-
castle-on-Tyne, Cariisle, London, Stroud, Lynn, Banbury, Oxford, Roch-
dale, Macclesfield, Sheffield, Liverpool, Madeley, Leeds, Birmingham,
Manchester, Nottingham, England; Brigend, Cardiff, Merthrtydvil, Aber-
gavenny, Blanina, Aberdare, Wales: Glasglow and Edinburg, Scotland.
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/ Corps. |t was reported that during their religious services as
as 450 sought Christ and 150 received baptism. Those converted
.e organized into interdenominational associations by the ministers
- the Christian Commission and Chaplains of the 10th Kentucky and
Ohio Regiment. Among such '"bands' entire sanctification or '"holi-
. of heart" was thought of as being indispensible to the Christian
e. A July, 1865, account in the Guide stated that several men of

e 18th 111inois Regiment had reportedly bound themselves together in
to worship God in 'perfect love and to sound the Gospel trumpet
holiness.' Because of the devotion of this small Christian band
even members), there was a general awakening in their detachment,

L3

many of their comrades found Christ. But the war-time revivals

e only a prelude to what was to come when the soldiers returned

L

hs"Reviva] In Camp,' Guide To And Beauty Of Holiness (Boston),
s. XLV, June, 1864, 21; "How A Revival May Be Realized In Church
mmunities And In The Army," lIbid., XLVI, December, 1864, 137, 138;
iest Christian Band, Religion In The Army,'" lbid., XLVIII, July,
25, 30. A tent generally was set aside for religious activities and
1y times ''small bands of praying men could be heard encouraging one
other to fight the good fight of faith.'" Many men became Christians
- a result of such meetings, and when they returned home they could
>call with gratitude the sacred moments thus spent in the tent of the
chaplain or under the soft sky of summer or around the camp-fires of
Vinter. ''Camp Life At The Relay,' Harpers New Monthly Magazine (New
k), XXIV, December, 1861 to May, 1862, 628-633.
v “#Dona]d W. Dayton and Lucille S. Dayton, '"An Historical Survey
of Attitudes Toward War and Peace within the American Holiness Move-
nt," 13, 14, Holiness leaders serving as chaplains in the Union Army
VQUded among others: Alfred Cookman, John S. Inskip, Gilbert Haven,
‘€1us C. Matlack, Milton L. Haney. Inskip was later elected the first
f'i1d?nt of the National Camp Meeting Association for the Promotion
.chr1§tian Holiness and said he '"felt assured of Divine aid, and
;”;d 1? a privilege to sacrifice for his country and the glory of
e’ William McDonald and John E. Searles, The Life Of Rev. John S.
221D, President Of The National Association For The Promotion Of
N€Ss, 136. Cited hereafter, McDonald and Searles, Life Of Inskip.

=
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the tragedies of war impressed upon the people of the North the

sity for a spiritual awakening. This need was voiced during the

ist General Conference of 1864 when the bishops said:

t becomes Uus, dear Brethren, to humble ourselves in the

'ath in view of our manifold sins, individual and national.

we are yet, it may be feared, a haughty people; and God

will humble us. « o . Let God, our heavenly Father behold
1« in tears and confidence before his throne, pleading

. Hight and day, through the Redeemer, for the outpouring of

_the Holy Ghost upon the church, the nation, and the wor 1d .45

The religious awakening called for by the bishops was not long in
g and was comprehensively reported by such Wesleyan periodicals

h Guide To Holiness., Dr. Palmer purchased this independent maga-
in July of 1864 from the Rev. Henry V. Degen. Within two years
ubscriptions had increased from 16,000 to an estimated 30,000.
Figures were not totally indicative of the outreach the Guide
yed, because it was generally read by the members of one family
hen passed it around to neighbors and friends. Revivals and camp
s received much attention especially those in which entire
ication was emphasized.L+6
Such emphasis was the exception rather than the rule at Methodist
]Efitings immediately following the Civil War, and, therefore, when

Irt purity" was stressed at the Seaville Camp Meeting (Cape May

ity, New Jersey) in 1865, it received wide coverage in many of the

45 .
f.;'sﬁe°rge Hughes, Days Of Power In The Forest Temple. A Review Of
Honderful Work Of God At Fourteen National Camp-Meetings, From 1867
2, 3k, Cited hereafter, Hughes, Days Of Power.

ﬁ'lgheS, Fragrant Memories, 172-180. Dr. Palmer acquired a sec-
odical, The Beauty Of Holiness in 186L about the same time he
, *d the Guide To Holiness. He consolidated these two Wesleyan
*I'S and appointed his wife editor. The yearly subscription price

9ed from $1.00 to $1.25 because of economic inflation stimulated
ne Civil War.,
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\rch periodica]s. In 1866 at the same camp meeting, the main em-
sis was again placed on the experience of entire sanctification,
L according to Rev. George Hughes, the grounds were literally ''swept
. of sin by holy fire from heaven.”L*7 Following the Civil War,
Methodists felt the need for holding camp meetings completely
dicated to the cause of Christian perfection, and the results re-
yrted at the Seaville Camp Meeting in 1865 and 1866 only strengthened
desire. The Rev. John A. Wood in 1865 was the first man to pro-
publicly such a camp meeting. The suggestion of J. A. Wood was
';: up by the Rev. William B. Osborn and presented to Rev. John S.
ip as a matter for prayer on April 16, 1867. |Inskip later recorded
is diary the important points of his meeting with W. B. Osborn:
le knelt together, and in all Godly sincerity, implored divine guid-
e and help. We prayed, waited, wept, and believed, and the heaven-
y glory came upon us; and, therefore, it was no longer a question of
ubt as to whether a camp meeting for the promotion of holiness should
held." A call signed by thirteen Methodist ministers including
Inskip, was issued through the more prominent Wesleyan church pe-

icals for an organizational meeting to be held on June 13, 1867,

e Methodist Book Room in Philadelphia.h8

i
7Hughes, Days Of Power, 37-39.

L8
McDonald and Searles, Life Of Inskip, 185-188.




CHAPTER [V

THE PRINCIPLES OF HOLINESS REVIVED, 1865 TO 1880

 The meeting called for the specific purpose of organizing a holi-
.s camp convened as scheduled on June 13, 1867, at the Methodist Book
in Philadelphia. Dr. George C. M. Roberts of Baltimore, Maryland,
d as chairman, and Rev. John Thompson was secretary. Because of

e great solemnity of the occasion, each person present was asked to

| individually in prayer before the meeting was called to order.
switness at these proceedings reported that the glory and power of
Holy Spirit was manifested in such a way ''as to convince them all
at God had taken the affair in His hands, . . .'"" |t was decided,
srefore, that a national camp meeting for the promotion of Christian

ss should be held that summer from July 17 to 26 at Vineland, New
1

sevy.
' The assemblage convened on schedule and was officially dedicated

e cause of Christian holiness by Rev. Inskip. The meeting was in-
rdenominational in scope and was attended by Presbyterian, Baptist,
piscopalian, Lutheran, Friends, and Methodist ministers. The spirit-
| fervency of those in attendance was demonstrated during an early
rning "love feast' (testimony meeting) when in approximately two

Irs as many as 325 persons publicly testified to the '‘redeeming'' and

"‘tifying” power of Christ. According to Rev. George Hughes,

.85. Mclean and J. W. Eaton, eds., Penuel; Or Face To Face With
©-10. Cited hereafter, McLean and Eaton, eds., Penuel.
62
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?h;sand affirmations of faith could have been recorded if more time
-en allotted. The convocation ended in ''tears, songs, and shouts'
joy when hundreds of people rose to their feet to symbolize their
jication to the cause of Christian holiness. On the last day of the
m, the congregation as a whole voted that a committee should be es-
ablished to select a proper site for a subsequent national camp to be
on the second Wednesday in July, 1868. During the final evening
ce "a canopy of celestial glory reportedly covered the encampment"
nd "no less than fifty people were converted.”2
Because of the strong and unanimous support of the people for an-
national camp meeting, the promoters of the Vineland Gathering

"at the close of the final service and formed a permanent associa-

to be known as the National Camp Meeting Association for the Pro-
of Christian Holiness. It was fittingly organized in a tent

1 its members kneeling in a circle during the whole proceedings. No
written by-laws were drafted for this organization, but its founders
lied on the basic doctrinal statements in the discipline of the Meth-
-f Episcopal Church. The official charter members included: John
nskip (president), William McDonald (vice president), George Hughes
retary), James W. Horne, J. E. Cookman, |. R. Dunn, Alfred Cookman,
Adams, William H. Boole, W. L. Gray, G. A. Hubbell, A. McLean,
Tiam G. Osborn, James Thompson, S. Coleman, C. C. Wells,

C. Roberts, W. T. B. Clemm.>

2
George Hughes, ""The Vineland Encampment,' The Guide To And Beauty
iness (New York), o.s. LI, September, 1867, 91-93.

g McLean and Eaton, eds., Peneul, Intro., 6~15. On camp grounds
jﬁf_NatiOnal Meetings were held, its members, as previously arranged,
Cised complete control, and, therefore, all non-essential
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Bishop Matthew Simpson was the first Methodist episcopal leader
participate in a National Camp Meeting for the Promotion of Holi-

| The bishop with his family, attended the Vineland Gathering

e his son, Charles, sought and found Christ as his personal Sav-
After the camp ended, the boy returned home where it was dis-
red a few months later that he was terminally ill. The final

« Charles spoke constituted a lasting memorial to the work of the
+ional Association: ''Mother, | shall bless God through all eternity
. the Vineland Camp Meeting.”u

The second National Camp Meeting for the Promotion of Christian
liness was held in the Dutch community of Maneheim, Pennsylvania,

om July 14 to 23, 1868. One of the most pronounced manifestations

divine power witnessed during this ten-day gathering came when the

Alfred Cookman publicly delivered his spiritual autobiography.

activities on the Sabbath including train travel, gate fees, and any
pe of sports were forbidden. This was illustrated in 1889 when
tional Meeting was scheduled for Ridge View Park, Pennsylvania.
ore the meeting commenced, however, it was learned by the officials
he National Association that the local authorities planned to al-
 trains to stop and to charge gate fees at the camp meeting on the
bath. The National Association leaders responded by saying that
n such circumstances they were ''compelled by every consideration
It honor, justice, and religion to recall the appointment, and ther-
oreé, no National Camp Meeting was to be held at Ridgeview Park.'

riam McDonald, ''Ridgeview Park Camp-Meeting Recalled,' The Chris-
- Aitness And Advocate Of Bible Holiness (Boston), n.s. VII,
ity 18, 1889, 13 William McDonald, ''"Ridgeview Park Camp Meeting Re-~
alled," The Christian Standard And Home Journal (Philadelphia),
(11, July 18, 1889, 9.

L.
.. M7 1ald and Searles, Life Of Inskip, 193; Hughes, Days Of Power,
\7‘16?- Rev. Matthew Simpson (1810-1884) was elected a bishop of the
Fhod1‘: Episcopal Church at the 1852 General Conference. He held
'_gzkpos1t1on.until his death thirty-two years later. George R.
y ;’ * Life Of Bishop Matthew Simpson Of The Methodist Episcopal
tch (. 90).” For a more recent account see Robert C. Clark, Life Of

*thew Simpson, (1956).
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Rev. Cookman spoke 'men all over the grounds fell under the mighty
Is L4

Ser of God," and, according to a newspaper correspondent present,

sounds of spiritual victory rang over the campgrounq through the
ght-5 As a result of such manifestations it was reported on the
irst Sunday that at least twenty thousand persons along with some
three hundred ministers were on the grounds at Manheim. Because of
the great interest demonstrated by so many people combined with the
large number of religious experiences reported, the leaders of the
National Association scheduled a third camp meeting for the following
summer specifically to promote Christian ho]iness.6

The Troy Conference Camp Ground near Round Lake, New York, housed
third National Camp from July 6 to 16, 1869. This site was lo-
cated on the Rensalear and Saratoga Railroad Line about mid-way be-

tween Troy and Saratoga Springs, New York. Again Bishop Simpson

-
v We Kirby and Adam Wallace, ''Manheim! The Great National Camp

Meetir |,'" The Methodist Home Journal (Philadelphia), |I, July 25,
1868, 232-237; E. W. Kirby and Adam Wallace, ''The Great National Camp
Meeting Closing Experiences,' lbid., August 1, 1868, 243, 24L4; E. W.
Kirby, "A Scene At The National Camp," lbid., August 22, 1868, 265;
Henry Bascom Ridgaway, The Life Of Rev. Alfred Cookman, 351. Alfred
Cookman (1828-1871) one of those who signed the call for a meeting to
be hel in Philadelphia for the purpose of organizing the Vineland
Camp M :ting, faithfully attended all the subsequent National Camp
Meetir - until his death. The last business meeting in which Cookman
parti. .ated was in October, 1871, after which he returned to Ocean
Grove . =are his health progressively deteriorated. On November 13,
1871, L :v. Cookman departed this life with a stirring eulogy to the
redemp” jve and sanctifying power of Christ: !'"Everything is so quiet
and p ceful., AIl is well. Jesus is coming closer and closer, |

ET swe: )ing through the gates washed in the blood of the lamb."
h13hop landolph Foster stated that Cookman was the most sacred man he
Ma ev?r known in his thirty year episcopacy. Ibid. See William
cDon:* 1, Life Sketches of Rev. Alfred Cookman.

~

And The Great National Camp Meeting {Manheim},'" Guide To Holiness
20d Re “val Miscellany (New York), o.s. LIV, September, 1868, 81-91.
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4 with ten to twelve presiding elders and some five to seven

_dred ministers. Approximately eight hundred tents were set in an

) 1y fashion along broad, well-defined avenues which gave the tent

ity the appearance of a small city.7 Dr. Dallas D. Lore, edi-

_ of the Northern Christian Advocate when reporting his impressions

= the Round Lake Gathering said:

The religious character of the National Camp Meeting just
closed was all that a Christian could desire. It is pro~-
fessedly a one-idea meeting; but that idea is a great and
grand one--holiness to the Lord. Purity of heart, the
cleansing power of the atonement, sanctification of body,

soul and spirit, were set forth as the privilegg and duty

of all, and urged with a true Christian spirit.
Another holiness association patterned after the National Group
s organized in 1869 at Ocean Grove, New Jersey. The primary dif-
ance between the Ocean Grove and the National Association was that
latter did not use the same camp ground each year. On the other
the people at Ocean Grove purchased lots and built permanent

iins on their own 230 acre seaside camp ground. The purpose of the

Grove Association was to further Christian perfection and at

7George Hughes, 'National Camp Meeting,' lbid., o.s. LV, April,
9, 117-119; George Hughes, '"Third National Camp Meeting At Round

€, N.Y. July 6th to 16th,' 1bid., June, 1869, Supplement, 1-4.

1 church was urged to bring its own prayer tent and to be prepared
> Pay one cent per square foot for ground. Any church not owning

S OWn tent could rent one by giving advance notice. Tents plus
Fnishings rented at a median cost (medium tent - $7.00, double bed -
=20, wash pan and stand - $1.00 and looking glass - $.50).

___ Dallas D. Lore, '"National Camp Meeting,' Northern Christian Ad-
cate (Auburn, New York), XXIX, July 1, 1869, 205; Ibid., July 15,
7s 2203 |bid., July 22, 1869, 228, 2293 Hughes, Days Of Power, 722.
4 Henr Ridgaway said that '"no society [National Camp Meeting Asso-
ation Was ever more in accord with primitive Christian custom as to
' Origin and organization, or could be more simple and exact in its
. O More thoroughly Catholic in its animating Spirit.'' Ridgaway,
e Of Cookman, 324,

1]
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. same time furnish Christian families with a retreat just five
dred yards from the sea. No individual could buy more than two
'.;irty by sixty) Tots at a cost of fifty dollars each. Such

. rule was enacted, according to the founders, to curtail specula-
+ion which they asserted, was contrary to the whole purpose of the
camp meeting-9

The New Jersey Legislature granted a charter to the Ocean Grove
alsnciation on March 3, 1870, describing it as a '"permanent camp
eeting ground and seaside resort.'" This is not to say that Ocean
rove resembled other ocean-front amusement areas, because the offi-
ials of the association meticulously planned the religious activi-
ties of each day. There generally was a prayer meeting scheduled be-
ore breakfast, a testimony or experience meeting at mid-morning, and
reaching services before and after lunch in the evening. In addi-
to a rigidly structured day, no activities condemned as immoral
in the discipline of the Methodist Episcopal Church, such as drinking,

sing tobacco, dancing, cursing, and card-playing were allowed.

. 9Ellwood H. Stokes, comp., Ocean Grove, lts Origin And Progress,
Ibe Annual Reports Presented By The President, To Which Are Added Oth-
&r Papers Of Interest, Including List Of Lot-Holders, Charter, By-
Laws, 9-11, 14-16. Cited hereafter, Stokes, Ocean Grove Origins. The
most lasting contribution of William B. Osborn (1832-1902) to the
€ause of Christ was his work for the propagation of heart purity. He
was rgsponsible for helping to establish three holiness camp meeting
4ssociations--The National Association in 1867, Ocean Grove Associa-
tion in 1869, and the International Association near Niagara Falls in
: Osborn entered the ministry at the age of twenty-five as a
f€mber of the New Jersey Conference of the Methodist Episcopal Church.
{5 1875 he went to India as a missionary. While there he simultan-
ously filled the position as presiding elder for both the Bombay and
adras districts which covered a geographical area of fifteen hundred
]{Tes long and seven tog%ight hundred miles wide. James M. Buckley,
T 5

e

(2 j.Rev. W. B. Osborn [Obituary |," Christian Advocate (New York),
SAXVIL, September 18, 1902, 1489
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' rding to an 1883 article in the New York Sun, such strictness, at

The success and popularity of these assemblages were evidenced
the fact that at any one time from May 15 to October 30 as many as
en thousand people of all major Protestant denominations were on the

rounds. In 1881 the Guide To Holiness reported that approximately

fteen hundred participated in a sacramental meeting held at Ocean
ve, at the same ten-day meeting some five hundred confessed conver-
three hundred sanctification, and seventeen hundred said they

11
re benefited spiritually by attending the services. At the close

e association president, Dr. Ellwood H. Stokes, to shake hands with
2ir '"neighbors'' and according to the editor of the Ocean Grove -
cord, ''the scene was one that beggared description. The quiet

er, the staid Epsicoplian, the opinionated Baptist, the rigid

byterian, the solid Lutheran, the noisy Methodist, were one

- 10Morris s. Daniels, The Story Of Ocean Grove, Related in the
of its Golden Jubilee, 34-36; Simpson Methodism, 162.

Mg The Groves,' Guide To Holiness And Revival Miscellany (New
)y 0.s. LXVIII, October, 1881, 120. The reports indicated by
ese figures pertaining to the work at Ocean Grove as reported in
Sleyan periodicals such as the Guide were not the exception but
er the rule year after year. For these reports see '"Ocean Grove
Mp=Meeting Association of the Methodist Episcopal Church,' and 'In
e Groves, Ocean Grove,' Ibid., n.s. XIl, March, 1870, 99; '"Camp-
-‘1n9$, Ocean Grove,' lbid., 0.s. LX, September, 1871, 94; George
Nes, ''Services At Ocean Grove,1879," Ibid., n.s. XXXI, October,
R 116-119; George Hughes, '"God Among His People,' lbid.,
-}_*,“Oet9ber, 1882, 1223 George Hughes, '"The Home Field, Ocean
Ve, ™ 1bid., o.s. LXX1V, October, 1884, 121; George Hughes, ''The
pvest Field, Ocean Grove," Ibide, 0ese LXXVI, October, 1885, 124;
'ge Hughes, "Our Camp-Meeting Tour, Ocean Grove,' lbid.,
Ay October, 1887, 315,
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_cording to our Lord's prayer. As Bro. Inskjp would say: 'You
ouldn't tell which from t'other.!12
such protracted meetings were held by varied interest groups
ich among others included the Women's Christian Temperance Union,
he Young Men's Christian Association, and the regularly scheduled
ual camp meeting of the Ocean Grove Association. Accommodations
those who attended these gatherings included hotels, cottages,
and tents. Hotel costs varied from ten to fifteen dollars per week,
and cottages were eight to twelve dollars per week. Individuals who
wanted to rent one of the six hundred tents belonging to the associa-
tjon and eat at the camp cafeteria could get by on as little as
a dollar per day for both board and room.]3
However, as early as 1870 the physical facilities at Ocean Grove
ere largely underdeveloped. ''Great sand heaps, stubby trees, and
tangled briars were in abundance.'"" The first auditorium where reli-
gious services were held was nothing more than a few pine trees with

14

canvas tabernacle nearby for shelter in case of rainstorms. One

of the first improvements made was the laying of road beds for the

]2Adam Wallace, '"The Annual Love-Feast,' Ocean Grove Record
(Ocean Grove, New Jersey), VIII, August 26, 1882, 1. The Central
Nristian Advocate, an official Methodist periodical, also vividly re-
ted this meeting. W. B. Hardman, ''Six Thousand At A Love Feast,'
ﬁggfa;lghristian Advocate (St. Louis, Missouri), XXVI, September 27,
®le ) 5

] 3”0cean Grove,'' Christian Advocate And Journal (New York), LII,
““9_149 1877, 3735 Ellwood H. Stokes, '"Ocean Grove: The Christian

easide Resort,' Ocean Grove A Record Of Religion And Recreation,

€an Grove, New Jersey), Il, July 8, 1876, 305.

3 TLetter From Dr. Levy. Ocean Grove, N. J. June 23, 1894,"
EJ; Christian Witness And Advocate Of Bible Holiness (Boston), n.s.
1y July 5, 189%, 12.
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ets. Main Avenue ran from the Turnpike to the sea (west to east)
Itre .

was some sixty feet wide. Ocean Avenue paralleled the sea for ap-

ximately fifteen hundred feet and like all the other roadways at

%
n Grove, had gravel sidewalks on either side.

15¢t0kes, Ocean Grove Origins, 16. Important facts to be remem-
red about the Ocean Grove Camp-Meeting Association by Dr. Stokes:

(1) "Cottages, erected by private individuals, in considerable
numbers, can usually be rented for the season.

(2) Stages for Ocean Grove connect at Long Branch and Squan,
with all trains, until such times as the Rail Road shall be
completed, when passengers will be landed a few hundred
yards from the Camp-Meeting circle.

(3) Every thing needed by house-keepers, either in furniture,
provisions, or country produce, can be purchased at Ocean
Grove as cheaply as elsewhere, without the trouble and cost
of transportation.,

(4) The water at Ocean Grove is superior, and inexhaustible.

| (5) Lots at Ocean Grove are leased for 99 years, subject to re-

E newal without expense, if conditions are complied with.
P (6) Lots are sold to Ministers at reduced rates.
-

(7) A11 the proceeds from the sale of lots, and other incomes
at Ocean Grove are devoted to the payment of lands, and the
improvement of the same. The individual members of the
Association receive no benefit whatever.

(8) Lots can not be occupied for purposes other than as Summer
residences without the written consent of the Association.

(9) Lots can not be transferred from one party to another with-
out the written approval of the Association.

(10) Cottages can not be occupied longer than from the 15th of
May to the last of October, without the written consent of
the Association.

(11) Boating and bathing are prohibited during the hours of
public worship, through the ten days allotted to the Camp-
meeting.

e

(12) Boating and bathing are prohibited at all hours on all
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,lAs the years passed one change after another was made until the
, resembled a well developed community with broad avenues and

ih’ plenty of water, and two fresh water lakes which bounded the
~_-graund on the north and south. A new auditorium 225 by 61 feet
-dedicated in July, 1894, and cost approximately sixty thousand

Jars. |t was designed to accommodate ten thousand people comfor-

rty at Ocean Grove including Walter C. Palmer, built large
es, The summer home of the Palmers was situated on Ocean Avenue
e from the upper piazza on warm summer evenings they could sit

observe the immense '"surf meetings' of some ten thousand people.

Sabbath days.

(13) The gates at Ocean Grove are kept open on Saturday nights
: until 11 o'clock, up to which time all are welcome. They
are then closed until Monday morning.

~ (14) When the Sabbath dawns, stillness prevails except for the
occasional sound of sacred songs blended with fervent
prayer. You hear no clatter of wheels, no loud conversa-
tion: you feel in your very soul a spirit of repose.
This is a real Sabbath.' 1bid., 7, 67.

. 1§”Letter From Dr. Levy, Ocean Grove, N. J. June 23, 1894," The
arfistian Witness And Advocate Of Bible Holiness (Boston), n.s. XII,
gy 5, 1894, 12, “For comments made during the dedication service see
“5”°0d H. Stokes, ""Greetings From President Stokes [E%ditorium Dedi -

?zqig,"0cean Grove Record (Ocean Grove, New Jersey), XX, July 7,
-', § 2.
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andeur-”]7 The doctor as well as his wife spent as much time at

| Grove as their busy evangelistic and publishing schedules would

. From 1878 when they became semi-retired until the death of the
ctor in 1883, the Palmers spent each morning during the summer

nths holding religious services at Ocean Grove. This was made
sesible by the special invitation of the association president, Dr.
11wood Stokes. Here on July 22, 1883, Dr. Palmer died. ''For more
pan thirty years he lived an exemplary lTife of Christian holiness.
morning he expressed an attitude of praise, and his last words at
_:éht were 'The God of peace! or 'The peace of God be with you.'”]8
" Dr. Palmer spent hundreds of hours and travelled thousands of

es as an evangelist before his death. One of the busiest and most

oductive campaigns he and his wife conducted was during the summer

l7Hughes, Beloved Physican, 290-293., It was customary for
"surf'" meeting to be conducted each Sunday at 6 P.M. One of the

most requested hymns sung at these gatherings was '"A11 Hail the Power

f Jesus! Name'' which could be found in the special Ocean Grove song
o0ok. To those seated on the shore, the stirring anthem combined

ith the rolling surf seemed to foretell of a future day when as a

.f‘t of the glorified Church of Christ, they would '"Crown Him Lord of
a o'' Stokes, Ocean Grove Origins, 67; J. N. Fitzgerald, C. H. Yatman,
Tali E. Morgan, eds., Let All The People Sing. For Choir And
ongregation Ocean Grove Christian Songs, 3.

18George Hughes, '"Memorium, Death of Walter C. Palmer,' Guide
O Holiness And Revival Miscellany (New York), o.s. LXXII, August,
1883, 65-100. Rev. George Hughes (1828-1904) was a charter member and
he first secretary of the National Camp Meeting Association which
31d its first camp meeting at Vineland, New Jersey. Rev. Hughes con-
Inued the work of Walter C. Palmer as editor of the widely circulated
eriodical, Guide To Holiness. In addition to The Beloved Physican,
ajter C. Palmer, M.D. and His Sun-Lit Journey to the Celestial City;
€ Wrote and published Days Of Power In The Forest Temple, A Review
L The Wonderful Work Of God At Fourteen National Camp-Meetings From
2/ To 1872; Fragrant Memories Of The Tuesday Meetings And The Guide
:Efoliness And Their Fifty Years' Work For Jesus. Several of his
mons have been published, and their main theme was always Bible
Oliness. Who's Who In America (1897-1942), 500.
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20 when they travelled all over the United States holding meet-
n such widely separated places as Milwaukee, Wisconsin; Red

sota; Kansas City, Leavenworth, Lawrence, and Oswego,

19

Minne

. and Sacramento, California.
+e stay of the Palmers at the Oswego District Camp Meeting

- profitable. This meeting lasted from July 26 to August 4 and

1d near the terminus of the Southern branch of the Pacific Rail-

| about one mile from Oswego. Approximately fifty ministers in-

ing Dr. and Mrs. Palmer, attended the camp conducted especially

the promotion of Bible holiness. People from all over the dis-

jere on the grounds where it was reported that fifty individ-

received conversion and another fifty sanctification. Because

h great and almost unexpected success, the services were con-

in the local Methodist Church at Oswego after the scheduled

y camp ended. While the Palmers were at Oswego, they also

ed to organize a weekly Tuesday Meeting for the Promotion of

tian holiness patterned after the one they conducted in their

he encouraging results reported at the camp meeting along with
continued interest stimulated by extra-ecclesiastical assemblages

Ll
0 Tuesday Meetings) caused the supporters of Christian holiness

“Richard Wheatley, The Life and Letters of Mrs. Phoebe Palmer,

..9 R. Jaques, ''Camp Meeting Of The Oswego District, Kansas Con-
13 legg To Holiness And Re<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>